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In Luce Tua
Comment on the Significant News by the Editors
Those Awful Boycotts
Isn't it too bad that little children are being kept out
of school by those awful Negro boycott leaders?
Yes it is, and we are happy to see how many people
are suddenly becoming conce rned about th e t e nder
psyche of the Negro child. This is something new in our
national thinking. In the past the N egro child was presumed to be impervious to any insults to his p syche. It
never occurred to us that w e might be bre aking the
hearts of little black children when we turned them away
from the park and the swimming pool and the beach ,
when we made them walk another half mile to a ''colored" rest room, when we let them know that they were
not welcome in our churches and Sunday schools, when
we yelled dirty names after them and their mothers on
the streets. "Nigger kids" weren't supposed to have any
feelings. That, we were told, is one reason why they
don' t have to be treated as human beings.
But now the word is that they do have feelings and
that it is not nice to use the m as pawns in the civilrights struggle. All right, we will buy that - but we
will buy it only as part of a package. Treat the Negro
child precisely the same way that the white c hild is
treated and we will favor any action that may be necessary to prevent his being used as a pawn. Give him d ecent schools, let him grow up in the best neighborhood
his parents can afford, open up the parks to him, assure
him of a fair chance for a good job when he grows up,
let him go wherever any other child is allowed to go and
let him do whatever any other child is allowed to do and
we will applaud the arrest of any person who encourages
him to skip school. But it has to be a package. After a
hundred years, it is too late to talk about doling out
freedoms one by one to citizens of the United States.
The rights for which the Negro is pressing are not things
to be won . They already belong to him, morall y and
legally, and need only to be asserted .
We don't like demonstrations or strikes or boycotts or
any other use of naked power, but the historical record is
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clear: the Negro has never, in our country, been allowed
to enjoy any right that he was not willing to assert
against the stubborn refusal of the white community to
allow him to enjoy it. Time has not solved a single one
of our racial problems. If anything, it has exacerbated
them . We could have known - certainly we were
warned often enough - that time would run out, and
with it the Negro' s remarkable patience. This has happened now, and there will be no peace until we finally
become, in reality, one nation with liberty and justice
for all.

Added Talents
The purpose of the tax cut, as we understand it, is to
transfer control over the spending of several billions of
dollars from the public sector to the private sector of the
economy. If the tax cut is not accompanied by a comparable reduction in government expenditure, the result
will be inflation. If funds transferred from the public
sector to the private sector are not spent or invested, the
result will be increased unemployment. If the funds
transferred are eaten up by higher wages and higher
prices, the result will be a paper transaction which will
leave us no better off than we were before the tax cut.
What is needed to make the cut effective, therefore, is
a combination of reduced government expenditures, a
stabilization of wages and prices, and the expenditure of
the funds made available by the tax cut. Most of us, as
individuals, will have essentially no control over the level
of government expenditures and very little control over
wages and prices. We will, however, have complete
control over whatever extra money the tax cut makes
available to us personally. Our use of this money presents us with some moral choices which ought to be
made thoughtfully and in the fear of God.
For years the argument of " confiscatory taxation" has
been used as a rationalization for niggardly private support of the church, of education, of philanthropic and
benevolent enterprises, and of the arts. Many of us have

insisted that by the time we had rendered to Caesar all
that he demanded of us there was nothing left to render
to God. Now that Caesar is moderating his demands,
it will be interesting to see what we do with the additional funds.
So far as the economy is concerned, it is necessary
only that they be spent. It is apparently immaterial
whether they are spent on insurance, furniture, books,
ministerial salaries, or whiskey. But for a Christian any
increase in the financial resources available to him raises
serious questions of stewardship. Living in a needful
world, belonging to a church which never seems to have
the money needed to do its job, responsible for the wellbeing of his own family, free to enjoy the good things of
this world, he finds no easy, ready-made answers to the
questions of how he should spend his money. But he
does keep coming up against the question, and one way
or another we shall all be answering it in the weeks and
months to come.
Would it be too much to hope that the answer will be
reflected, at least in part, in the balance sheets of our
churches, schools, and welfare agencies?

The Filibuster
There is some value in any device that compels a majority to move slowly against the objections of a minority.
The filibuster has been used most often by Southern
Senators who were interested in killing civil rights legislation. But it has also been used by such liberals as the
elder LaFollette and Wayne Morse. There is therefore
good reason for both conservatives and liberals to think
twice before voting for cloture.
At the same time, there is something fundamentally
wrong with any device that permits the legislative process to be converted into a contest of physical endurance.
Civilized man abolished trial by ordeal centuries ago,
and it would seem to be time now to abolish legislation
by ordeal. At some point along the line, after the minority has had full opportunity to present its objections
and alternatives, the issue ought to be put to a vote. A
legislative body ought no more to be tyrannized by a
minority than by a majority.
The refusal of the Congress, and particularly of the
Senate, to revise its rules so that it can act on crucial
questions is one of the many reasons why the executive
and the judicial branches have had to intrude on the
legislative function. In any functioning political structure, the necessary will be done - if not by the agency
delegated the responsibility for doing it, then by some
other agency. In the past thirty years, the two most
important instruments for accomplishing what should
have been accomplished by legislation have been the
Executive Order and the judicial decision . They are
likely to become increasingly important in the future un4

less the Congress finds some way to recover its power to
legislate.
So far as the filibuster is concerned, two changes in
the rules could be made to restore the dignity and legislative competence of the Senate: the first, to set some sort
of reasonable limit to the amount of time the Senate will
give to the consideration of any one bill ; and the second,
to require that debate be germane to the matter under
discussion. The likelihood that either of these changes
will be made is, of course, remote. In any case, a proposal to change the rules comes too fate to be of any
benefit to the civil rights bill.
Operating under its present rules, the Senate will
either talk this bill to death or it will cripple it with
amendments. The civil rights movement will, of course,
continue to win by other means the objectives which it
can not win by legislation. And history will record that
in the civil rights crisis of the Sixties the Congress failed
the country.

The Loner
If any Western statesman except Charles DeGaulle
were doing the things he is doing, it would get our dander up. Whether our policies have been right or wrong,
the United States has been shouldering a disproportionately large share of the economic and military cost of
the Western alliance and it would seem to be entitled to
expect that its allies will not act unilaterally in matters
of common concern.
But DeGaulle is DeGaulle, and it seems hardly proper
to judge him by the standards which we apply to lesser
men. Time after time in the p as t quarter of a century
he has stood alone, against both friend and enemy, and
events have invariably proved him right. One has to
respect that kind of a batting average, even though it
provides no conclusive evidence that he is right in his
most recent moves.
We do not claim to understand DeGaulle, but we have
found it helpful in analyzing his acts and policies to remember that he is a Roman Catholic and a Frenchman.
As a Frenchman he knows that certain realities are as
valid today as they ever were-the land, the nation, the
family, man's need to identify himself with other men and
with the divine-and he knows that time tends to domesticate all revolutions. As a Roman Catholic (and a very
devout one) he is nearly immune to the Calvinist delusion
that it is at least theoretically possible to build an earthly
kingdom of God and he is unhampered by any Lutheran
qualms about the uses of power. Thus he can set as his
objective the very modest and unidealistic goal ofbringing a semblance of order out of chaos, and in pressing
toward that goal he can accept those political realities
which he finds unpleasant and even demonic.
DeGaulle is willing to work within history, not so
much to change it as to allow it to bring about those
THE CRESSET

changes which human experience has shown will come
about over a long period of time. We find his position
attractive. It is a matter of record that history did digest the American Revolution and the French Revolution and is probably well along toward digesting the
Russian Revolution of 191 7. China may be an exception, but the odds are against it. In any case, it is a
reality - regrettable as the reality may be. A policy
firmly based on reality may strike us as being so lacking
in idealism as to be almost cynical. But in this naughty
world of ours a dash of healthy cynicism seems to be
theologically mandatory and practically advisable.

fective than general medical counseling or advice in
treating neurosis or psychosis. Strictly speaking, it cannot even be considered established that psychotherapy,
on the average, improves a patient's chances of recovery
beyond what they would be without any formal therapy
whatever." We offer no comment on this finding, but
we do call it to the attention of that growing number of
clergy friends of ours who labor under the burden of
feeling that they are inadequately equipped for their
ministry because they lack professional competence in
psychotherapy.

To Honor Shakespeare
Some Interesting Findings
Among the 1,045 "findings" listed in a new 712-page
book on human behavior (Human Behavior: An Inventory
of Scientific Findings. by Bernard Berelson and Gary A.
Steiner, Harcourt, Brace and World) are three which we
found particularly interesting.
The first of these is that "Adolescence is not necessarily a period of intense emotional disturbance arising
from the biological emergence of the sex drive or the
psychological problem of becoming self-dependent."
This should be reassuring to parents whose pubertoid
sons and daughters go quietly about the business of living, comport themselves with dignity and self-respect,
and resist Beatlemania and other forms of manufactured
hysteria. That adolescence has its own peculiar problems all of us know from personal experience. The notion that these problems must "normally" or "naturally"
result in wildly erratic behavior is contradicted by the
experience most of us have had with our own teen-agers
and their friends.
The second finding that we found particularly interesting is that "As a result of prejudice and discrimination, members of the minority group often suffer some
deterioration of personality: self-doubt, self-hate, impulsive and superstitious behavior, resigned exploitation
of inferior status, deviant behavior, family disturbance,
mental illness." Applied to "the Negro problem," this
finding would seem to indicate that it is putting the cart
before the horse to insist that the Negro must prove
himself before he can demand acceptance. It would
appear that the kind of treatment he receives as a result
of prejudice and discrimination tends to make him the
kind of person who rejects the standards of the majority.
Put in terms of theology, this finding tends to confirm
the Christian contention that real love is not merely responsive to worth in another person but creates worth,
from which it follows that hatred is not so much a response to unworthiness as it is a destroyer of worth.
Finally, we were surprised by the finding that "There
is no conclusive evidence that psychotherapy is more ef-
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This month the English-speaking world marks the
four-hundredth anniversary of Shakespeare's birth. Certainly one appropriate way to celebrate would be by rereading his works. But an even more appropriate way
to honor him would be to take a new and loving look at
the language which he used with such skill and grace
and to consider what we have done and are doing to it.
We are not partisans of that purist position which
contends that the laws of a language are fixed and immutable. Language is a living thing, engaged as all living things are in shaping its environment and being
shaped by it. An egalitarian society may reasonably be
expected to communicate more simply and more directly than a society organized along class lines. A scientific culture needs to develop specialized sub-languages
Gargon) to facilitate the communication of precise ideas
and concepts. Regionalism, particularly in a world as
far-flung as the English-speaking world, produces colloquialisms; occupational differences produce argots;
and each generation contributes something to the vast
fund of slang from which the language enriches itself
over the years.
Granting the necessity and even the desirability of allowing a language to develop naturally, there is still an
argument to be made for disciplining its growth and development. The inevitable result of scrapping all rules
and allowing the language to be whatever consensus
makes it is that it loses its nuances. Whenever everything becomes "nice," nothing is any longer "beautiful"
or "excellent" or "reasonably good" or "passing fair."
When "who" and ';whom" become interchangeable
there is a certain loss of precision which makes communication more difficult.
Language always has to walk a tight-rope between the
pedant and the slob. Ours being the Age of the Slob, we
must be most wary of the dangers lying in that direction. The corrective to slobbish vulgarization of our
language might well be a tightening of rules and a growing recognition that no two words are ever really synonymous.

5

AD ll B.
What Every Woman Should Know
--------------8 y
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What characteristic do almost all men have in common? If all the wives in the United States voted on this
characteristic, it is possible they would come up with the
right answer. While other characteristics would be mentioned in such a vote, with "handsome" and ''punctual"
being listed less often than ''short-tempered" or "shiftless," the common characteristic might be overlooked unless the ladies happened to think about men and clothes.
For it is in the area of dress that most men are alike.
Given our choice, most of us would dress like bums. Remove the thin veneer of civilization and let us dress as
we will and you will find that at heart we are close to
being slobs, though rather happy slobs. Most men realize
this, and if the wives don't, they haven' t observed their
husbands closely enough.
When is a man at his happiest and most expansive?
It is when he is dressed in his best old clothes on the
weekend. Whether he is doing anything which requires
old clothes is not important for men will seize on any
excuse to change into comfortable clothing. Observe the
men in any neighborhood on a Saturday and you will
discover their clothing is practically a uniform.
This uniform consists of a shirt that has seen its day
- torn, patched, and certainly faded - and a pair of
ancient jeans or trousers, long past salvage and dotted
with various shades of paint, or a pair of khakis with the
color almost gone and with the top button sewed a little
to the left as evidence of the increased girth since Army
days. The shoes in this uniform, no longer capable of
a shine even if the wearer were interested, are decorated
with some of the same shades of paint as the trousers
and spotted with white cement for contrast.
If the weather is cool, this uniform is supplemented
by a jacket with frayed cuffs and a missing button or unworkable zipper and topped by a floppy and stained hat.
One item relieves the depressing effect of this clothing
and that is the satisfied and contented look on the face
of the wearer.
This type of clothing cannot be purchased; it can only
be earned, and that by long years of wear. At a rummage sale, for example, you will find very few items of
men's clothing and what you do find wilL be in fairly
good condition, such items as men's coats and trousers
of stiff material that tends to scratch. In other words,
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these are items of clothing which could never have been
converted into really comfortable apparel.
By and large, a woman does not appreciate her husband's favorite costume, and it speaks well for men that
they have been able to preserve their most comfortable
outfits and have prevented their clothes from having
been given to some charity many years back. I suspect
the main reason the clothing has not been given away is
that the wife would not think of having such old clothing
be seen leaving her house except on her husband's back.
It is difficult to explain to a woman why this clothing
is so much more pleasant to wear than slightly more attractive attire. Most of us could appear for our weekend puttering in a clean and fairly new suit of coveralls,
for example, but it would just not be the same. There
is a certain friendliness and companionship about these
old clothes that gives a man a sense of well being.
Nothing illustrates the basic difference between men
and women in the philosophy of dress so clearly as their
attitudes toward a man's hat. While women are happiest if they have a new hat each season, most men
would wear the same hat forever once they find the
right one. As any man knows , a hat is no good until
it gets a little age on it. It is only as it gets a little softness and conforms to a man's head that a hat is truly
comforable to wear. Unfortunately, at this peak of
wearing comfort most wives begin a campaign to separate the husband from his hat , and only because the hat
band is a little stained and a slight hole has appeared in
the front crease of the crown.
During the week men are willing to wear the clothing
prescribed by society, but they are waiting, perhaps unconsciously, for the evening or the weekend when they
can slip out of the confining coat and tie and into some
more comfortable clothing, complete with frays, holes,
rips, spots, and stains.
I would not attempt to explain to a wife why the
average man prefers such old clothing, but since wearing
it leads to such contentment and expansiveness in the
male, I would suggest that instead of wincing they smile
resignedly the next time their husband reaches for his
favorite outfit, even though the outfit appears to have
been stolen from an unguarded scare crow.
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The Survival Of Religion In The Soviet Union
Bv RALPH MoELLERING
Lutheran Campus Pastor
University of California
Russian Communism represents the first deliberate attempt to eradicate God and all forms of religion from the
lives of a whole nation. By the mid-sixties it is clear that
this stipulated aim of the Communist Party in the Soviet
Union has not been realized. Even as an external institution, despite serious handicaps, the Church has not
disappeared from the scene. No one can be sure how
much religious feeling persists in the prayers and pious
thoughts of people which are not subject to detection
and measurement. Noteworthy, too, is the fact that a
large number of Soviet citizens who practice religion
neither publicly nor privately are nevertheless reluctant
to announce themselves as unbelievers. The survival of
religion under a professedly atheistic regime is a remarkable phenomenon which Christians may well attribute to
divine intervention. The words of the second Psalm
seem apropos:
Why do the nations conspire,
and the peoples plot in vain?
The kings of the earth set themselves,
and the rulers take counsel together,
against the Lord and his anointed, saying,
'Let us burst their bonds asunder,
and cast their cords from us.'
He who sits in the heavens laughs;

Communism Rejects All Religions
Was the Communist critique of the Church partially
or wholly accurate? A popular supposition has been
that the pre-191 7 Church in Russia was completely out
of touch with the masses and devitalized by a sterile
formalism. The clergy, according to this interpretation,
were mere pawns in the hands of the czarist bureaucracy. Anyone enumerating the shortcomings of the Orthodox Church can undoubtedly assemble abundant data
to substantiate his criticisms.
At the same time one needs to guard against exaggeration. To categorically condemn the life and practice of
the Church in the East before the Bolshevik revolution
without any qualifications would seem to be unjustified.
To explain the Communist aversion to religion solely as
a natural reaction against a " spiritually dead" Church
is untenable. Matthew Spinka once cautioned : ''It certainly must not for a single moment be assumed that
there were not various degrees of genuineness in Russian
Christianity, or that it was ... a maze of corruption"
(Christianity f:onjronts Communism, Harper, 1936, p. 161).
Lenin and his cohorts did not distinguish between good
and bad - more pure and less pure - expression of
APRIL 1964

faith. Communism has consistently rejected all forms
of religion. "Old believers," Baptists, and Lutherans
suffered oppression and martyrdom together under the
Stalinist terror right along with Orthodox believers.
The constitution of the Russian Soviet Federal Socialist Republic of 1918 guaranteed the freedom of religious and anti-religious propaganda. In reality, no one
was permitted to present the case for religion, although
the campaign of the godless was conducted without impediments. In 1929 the constitution was revised, and
only anti-religious pamphleteering was accorded official
sanction. The much-heralded constitution of 1936 read:
"In order to insure to citizens freedom of conscience,
the Church in the U.S.S.R. is separated from the state,
and the school from the Church. Freedom of religious
worship and freedom of anti-religious propaganda is
recognized for all citizens." (Article 124, Ogiz, State
Publishing House of Political Literature, Soviet Union,
1938). Regardless of the formula used, the attack on
religion has continued, fluctuating between open persecution and advantageous compromise.

The Fate of Lutherans
Of special interest to Lutherans is the fate of the
Church bearing the name of the Great Reformer of the
sixteenth century. The Lutheran Church in Russia was
composed primarily of Scandinavian and German minorities. Before 1914 there were sixteen Lutheran parishes and over 92,000 communicants in the imperial
capital of St. Petersburg. In Moscow there were three
churches with over 23,000 members. Almost every large
town of European Russia had some Lutheran following,
but the main centers outside of Moscow and St. Petersburg were in the German colonies in the Ukraine and
the Crimea and on the Volga. Beyond the Caucasus
were some Swabian peasant colonists who were separatist-minded Lutherans forming a Synod of their own.
Swedish prisoners of war and Finnish exiles brought
Lutheranism to Siberia. The Lutheran Church in this
territory was polyglot and scattered. The pastor in
Vladivostok is said to have spent three months at the
center of his parish and nine months travelling to minister to Lutherans living in Sakhalin Island, Khabarovsk,
and even in Kharbin in Manchuria.
Under the Soviet regime Lutheranism temporarily enjoyed more tolerance than the Orthodox Church. Pastors incurred losses in the Revolution and Civil War,
but when the period of turbulence was ended, there was
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considerable hopefulness about the restoration of normal
ecclesiastical life. A Lutheran General Synod was held
in Moscow in 1924 and provision was made for the administration and perpetuation of the Church despite an
acute shortage of pastors. In 1925 a seminary for training clergy was opened in Leningrad. In 1927 the German Lutherans were granted permission to publish a
newspaper, Unsere Kirche. Early in 1928 the Lutherans
convened a second General Synod, but this marked the
end of what by comparison with the later days may have
seemed like an idyllic period. After 1929 the practice of
religion in the Protestant villages was eradicated step by
step. First came the arrests and deportations of the
pastors. Then pressure and terror were exerted in conjunction with the collectivisation of the countryside. Lutherans were discredited as being associated with the resi.stance movement. By the summer of 1936 only ten pastors remained to serve the whole of the Soviet Union.
In 193 7, trumped-up charges led to the arrest of the
remnant and by the end of the year there was no pastor
in office and no Lutheran parish in existence.
A few concessions have been granted to the Lutherans
by the post-Stalin regime. A number of pastors have
been permitted to return from Siberia. Theological evening classes have been undertaken. In 1954, a new
hymnal was printed for Latvian Lutherans. However,
some of the omissions indicate how precarious church
life has remained under the Soviets. In the hymn
"Praise the Almighty, My Soul Adore Him," the lines
have been cut which begin : " Trust not in princes, they
are but mortal; Earth-born they are and soon d ecay."
Martin Luther' s "Ein' feste Burg ist unser Gott" has
been censored in the elimination of the last two verses
including the words :
This World's prince may still scowl fierce as he will,
He can harm us none.
He's judged; the deed is done.
One little word can fell him.
South of Leningrad some semblance of Lutheran
church life is said to continue under the direction of
three old pastors and some lay preachers. One and a
half million Germans who came into Central Asia as
deportees during and after World War II are reported
to have come together in some places for prayer and
worship. Even so, Lutheranism would appear to have
suffered almost irreparable losses under atheistic Communism, and there is no known reason for optimism in
contemplating future prospect in the Soviet Union.
(Cf. Walter Kolarz, Religion in the Soviet Union, Macmillan, 1961, pp. 248-270.)

The Church Survives
Figures furnished not by Russian critics but by the
Soviet government indicate that " there were in 1941 ten
times fewer Orthodox churches than in 1900, and at the
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very least six times fewer secular clergy, while monks
and nuns had disappeared" (B. H. Sumner, A Short History of Russia, Reyna! and Hitchcock, 1943, p. 163).
Paul B. Anderson affirmed: "The Soviet press and court
records will provide any sceptical person with an ample
supply of cases where ministers of religion and religious
institutions suffered eradication or destruction at the
hands of state authorities . .. " (People. Church, and State
in Modern Russia, 1944 p. Ill) .
Despite these tremendous losses sustained by the Russian Church, it has survived and continues to function
up to the present day. How much vitality and freedom
it has retained is a matter of conjecture and dispute. In
seeking to determine how Divine Providence has permitted Christianity to be preserved in the U.S.S.R. under the most adverse circumstances imaginable at least
two factors must be emphasized: I ) Anti-religious propaganda, for the most part, has been relatively ineffective; 2) the Communists have been unable to fulfill their
vision of a new civilization and morality grounded on the
presuppositions of materialism. Already by 1942 N.S .
Timasheff could summarize with assurance:
Religion has not been destroyed in Russia. In the
struggle between the old Christian faith and the new
Communist order, about half the population is still
Christian, demands religious liberty and is opposed
to religious persecution; most of the other half is
neutral. (Religion in Soviet Russia, 1917-1942, Sheed
and Ward, 1942, p. 95).
Gradually it became evident that the Soviet authorities were revising their approach to religious issues. Orders were given to discontinu e the frontal attack on the
Church. Public disrespect for religious rites was rebuked instead of encouraged. Despite the objections of
the militant atheists, the seven-day week was restored
Oune, 1940) and Sunday again became a day of rest.
The coarsely sacrilegious periodicals were suspended .
Taxes on church buildings were reduced. How long this
relaxation in antagonism to the Church would have continued apart from World War II we can never know .
That Stalin and his henchmen continued to desire the
ultimate dissolution of the Church is beyond doubt.
What actually happened was that the pace of transformation in Church-state relations was accelerated
when Nazi Germany decided to invade the territory of
its former ally on June 22, 1941. The German occupation was accompanied by plunder and terror that belied their claim to be Christian crusaders liberating the
Russian people from their "Asiatic-Jewish" oppressors.
Only a few ecclesiastical leaders were favorably impressed by German propaganda and became collaborators. When the Germans took over the Western
Ukraine, Bishop Polycarp cast in his lot with them, but
was excommunicated by Metropolitan Sergei andrepudiated by the people. The Russian populace in and
out of the Church, with their attachment to the soil and
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pride of country, rallied to the support of the government. In the face of a common peril there was an intensification of patriotism and a stubborn determination
to repel the foe. The leaders of Orthodoxy blessed the
Red army in its battles with " wicked Fascism." Te
Deums in the churches and petitions for Russian victory
resounded everywhere. The enormous sum of 1SO million rubles was contributed by the Church to undergird
the war effort. Equipment was provided for a tank battalion named in honor of St. Dmitry Donskoy. (Cf. Robert Pierce Casey, Religion in Russia, Harper, !.946, pp.
113-138.)
The new cordiality between Church and State was
displayed in many ways. A Sobor (council) of bishops
was convened to reinstitute the office of the Patriarch.
Many churches were reopened and repaired. Theological training for the clergy was resumed. By 1943, the
Russian dictator announced a change of policy towards
the Church including: 1) The restoration of civil rights
to ministers of religion ; 2) Suppression of blasphemous
plays and films; 3) Abolition of the test for Army and
Civil Service which penalized Church members; 4) Relaxation of labor laws to enable people in the country
districts to observe Church festivals. While religious instruction was not permitted in the public schools, parents were conceded the right to have priests indoctrinate their children in their homes. (Cf. John Shelton
Curtis, The Russian Church and Soviet State. Boston, 1953 ,
pp. 290-303).

Communism Remains Atheistic
No one should conclude that the basic Communist
antipathy toward religion has ever been modified. In
August of 1963 the present writer, together with eight
other members of a Lutheran interracial good will tour,
sat across the table from six Communist intellectuals at
the Friendship House in Moscow. I asked: "Must atheism always remain an integral and inseparable part of
scientific socialism?" Prof. Skibitsky from the Institute
of Science and Religion spoke for ten minutes in reply,
including these comments: "It is wrong to suggest that
atheism can ever be divorced from Communism which
must remain a consistently materialistic philosophy. Yet
those Soviet citizens who are religious-minded are accorded equal rights. Eventually we expect these more
backward elements of the population to arrive at a more
enlightened view through participation in the cultural
and scientific life of our emancipated society which will
persuade them to discard the superstitious notions of the
past. As it stands, the state is uninterested in the internal affairs of the churches. Complete freedom of conscience has been realized in the U.S.S.R. Under the
Czars atheists did not enjoy the rights which believers
have today under Communism."
One way in which the Russian Church has "bought"
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tolerance from the Communist government since 1949 is
by actively contributing to the peace campaign. The
chief spokesman for the Church at peace conferences
was usually Metropolitan Nikolay, whose speeches were
saturated with violent attacks on the Western world.
During the Korean War, America was accused of resorting to germ warfare. With the professed desire to
avert a nuclear holocaust, Church and State in Russia
have resurrected the unofficial Popular Front of the
wartime period. When our small party of tourists visited
the Moscow Baptist Church we were urged to take back
with us the documents from the "First All-Christian
Peace Assembly," which met in Prague during the month
of June in 1961. Again, in an audience with the administrative archbishop of Moscow we were reminded that
world peace should be our foremost and common aim.
More than ever before the Russian Church has publicly expressed its agreement with the Soviet stand on international issues. If the Church is not a pliant tool in
the hands of the Communists - infiltrated with spies as the detractors of the World Council assert, it is obvious to all that the Orthodox Church in Russia has little
genuine independence and can render no prophetic
judgments on the society of which it forms a part. Unable to utter a syllable of criticism against Soviet policies,
it has persistently spoken out against the alleged imperialism of the West. The Patriarch condemned the
British and French invasion of Egypt while justifying
Soviet intervention in Hungary. What the new "thaw"
in the Cold War following the signing of the test ban
treaty may imply for improved relations between the
churches in the West and in the East remains to be seen.
As always, our destiny and that of the Russian Church
is in the hands of God. On a Sunday evening last summer we heard a priest in St. Nickolai cathedral in Leningrad chant the ancient liturgy amid blazing candles,
colorful ikons, and devout ~orshippers. In Moscow we
observed some eight hundred people (ha!f of them standing jammed into the Baptist Church. The life-giving
Word and Sacraments are still in use, 'even though the
young are, for the most part conspicuous by their absence from public worship.
Mention should also be made of what Serge Bolshakoff
called the "New Nonconformity" in the Soviet Union.
Some Christians in Russia are convinced that the Orthodox Church must be opposed because it has entered into a rapprochement with a godless government and has
become an apologist for Communist policies on the international scene. These discontented Orthodox, Protestants, and Uniates tend to go "underground" just as older non-conformists did in the past. No one can accurately estimate the size or strength of this Christian minority,
but there is always the possibility that some day they
might come to the surface and make their influence felt.
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The Cause And Cure Of Burslee Memorial
Bv

ALEXANDER WINSTON

Burslee Memorial Church stands flush with the sidewalk at the corner of Center Street and Chester Avenue ,
rearing its single stubby tower among small shops and
gasoline stations.
Through its time-stained doors the decades have seen
pass an endless stream of those who sought there the
brighter vision and the nobler way. The cavernous interior, where the dim light from victorian glass glints on
the carved railings and deacons' chairs, has been for
many the holiest place they knew. Untold children have
been baptized at the simple font with its marble basin,
untold marriage vows exchanged; the cadenced King
James Bible has renewed the glowing wisdom of the
gospel; a dozen ministers have valiantly wrestled to apply the ancient truths to modern life; the hymns and
prayers have rung with that trust which makes every
trouble paltry; mourners have entered, stricken with their
loss, and departed to the sounds of victory.
Yet today Burslee Memorial is the sickest patient in
the ecclesiastical hospital. Less typical than illustrative,
Burslee was chosen for this study because it sums up
enough of Protestantism's assorted ills to serve as what
the diagnostician, with macabre enthusiasm, calls "a
beautiful case." The writer believes that the glory of
Protestantism is its ability to correct its errors by searching discussion, of which the following analysis is an example. The evangelical church - an anvil that has outworn many hammers - can weather the most severe
bouts of self-criticism, to emerge cleansed and strengthened. In this confidence we shall attempt to pinpoint
some present-day weaknesses with more painful exactness than is usually the case. Our purpose is to diagnose the nature of the disease, complex syndrome as it
will exhibit to us, and prescribe its cure. If the remedies
seem radical, the reader must remember that the sickness is radical too.
A lexander Winston devoted twenty-jive years to the parish
ministry, serving churches in Seattle, Boston. Portland, Maine
and New Ha ven, Connecticut. Dun.ng the period 1943-48 he
was also Lecturer at T ujts Co llege in philosophy of religion
and ethics. He resigned from the United Church on the (;reen ,
New Haven, in 1961. to give full time to writing, preaching
and lecturing.
In 1946 he delivered the Minns Lecture at the First Church
in Boston, entitled: '7esus Lord of L!fe . ., Two volumes of
his sermons have been published: "rou Are the Key" ( 1949)
and "I Leave rou My Heart" ( 1951 .1. His sermons have appeared in the annual volumes of " Best Sermons in America"
and "Representative American Speeches.'' Five of his one-act
plays have been produced and one published in the "rearbook
of One-Act Plays" (Row-Peterson). His articles, book revzews and sermons have appeared in various periodicals.
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Even before laying a finger on its spiritual pulse we
observe that Burslee Memorial gasps for breath in an
unhealthy environment of church competition which is
at once friendly, courteous, and lethal. Instead of the
ten churches estimated as optimum for a city of this
size, there are forty-seven. These lie about Burslee like
a noose that gradually strangles it; and they, in their
turn, have their noose that strangles them.
Within a circle one mile in radius with Burslee at the
center (which experts in church sociology consider a
normal parish area) stand a dozen Protestant churches,
all of which drag on in various stages of uneasy attrition.
These parishes have become of necessity city-wide; clergy and members engage in a far-flung search for new
prospects even in the very shadow of suburban churches
of their own denomination . The Rev. William Foss,
minister of Burslee Memorial, has pursued a vigorous
campaign of personal visitation on newcomers to the
city, their names acquired by the most ingenious methods
(carefully guarded as professional secrets); but this project, so taxing in time and energy, has produced a pitifully small yearly catch.
Competition between churches is not itself a sickness,
but only an environing factor, one of many rivalries for
the minds of Burslee's people. The weakness in Burslee's own constitution shows up in her nervous psychology of bigness. To the Rev. Mr. Foss and his church
leaders success is numerical. They study the Book of
Numbers ; little question of quality is raised if the quantity is preserved or, better, increased. They fret over
statistics of Sunday morning attendance, membership,
and church school enrollment with the fervor of a politician counting votes; their annual reports are far less
histories of souls refreshed than the record of wins and
losses in the columns of figures.

The Pillow-Bearers
This nervous affiiction, in an environment of intensified rivalries of all kinds, has brought Burslee's standards
to a frightening low. We find that the demands Christ
laid so plainly upon his disciples - the holy burdens, the
stretched faith and toughened moral sinews - have all
but disappeared in the church's frantic struggle for institutional survival. "Take up your cross and follow me"
has ended in taking up a pillow and lagging at a safe
distance.
In the sacraments, for example, the church weakly
gives all and asks nothing, under the strangely unscriptural notion that to draw any line of eligibility is harsh
and rigid. The church is a father who yields his son
all the boy desires without asking that the son measure
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up to a norm, or be held accountable, in return. This
is a perversion of the gospel; it does not make a man, it
ruins him.
Infant baptism, by church policy, is administered
whenever requested. Occasionally the parents are complete strangers to the church; more often, nominal members who do not attend worship and whose grudging
yearly contribution is pried out of them by a canvasser
of proved hardihood; even loyal, church-going parents
(who make up the greater number) are so little instructed that their faces wear a startled, uneasy look as they
reply to the solemn baptismal charges heard for the first
time. Significantly, adult baptism - the traditional seal
of profound religious experience, the outward sign of inward renewal, the cleansing symbol of liberation from
sin to purity - has fallen into total disuse .
In the rite of marriage the minister of Burslee is essentially a performer who reads the ritual and advises
on the correct placing of attendants. He is not expected
to raise any searching questions about the inner validity
of the marriage; that would be resented as an unwarrant intrusion into a private matter; so he is degraded to
master of ceremonies who is, in passing, supposed to invoke God's blessing and declare the church's satisfaction that the union is truly Christian. The rite has become ceremony, as surely as it ever was in the despised
Middle Ages.
The Lord's Supper in Burslee is more than "open to
all" regardless of their preparation ; it is presented to
them by the deacons who bring the bread and wine of
Christ's momentous sacrifice to the pews. Small children, to whom it is simply something to eat, partake as
freely as the mature worshipper; the curious visitor,
casual and uncommitted, having the elements offered
to him as his right and due, rarely has the honesty to
refuse.
Anyone, too, can have Christian burial from the Rev .
Mr. Foss. The man who has never believed in the
church enough to join one, nor passed through a church
door for worship during the last thirty years (by choice)
receives the eloquent ministration of the pastor, who
were he in some other parts of the country would be expected also to praise the deceased at satisfactory length
in a eulogy. "He didn't go to church but he was a better Christian than most that do," reports the family reassuringly.

The Ready Cure
For this soulless sacramental externality there is a
ready cure: the Reformation insistence that liturgical
form has no efficacy whatever apart from the sincere
spiritual experience of the believer. Less than that corrupts both him that gives and him that takes. Protestantism lives by the encounter between God and man;
the sacrament is a window through which the Christian
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looks at God and God looks at him. What happens,
happens in the heart; otherwise sacrament is devitalized
into ceremony. The sermon has to be "heard" as well
as spoken or the Word falls on empty air; the Bible has
to be understood thoroughly as well as listened to, or
the Word has not really left the printed page. Only
when the minister and people of Burslee acknowledge
that the great gift is the Spirit, the liturgical but the instrument, and insist that the proper mind must accompany the proper rite, can they set sacramental standards
which they can regard with integrity.

Names on the Dotted Line
The old man of the mountain who rides forever on
the backs of clergy and laity at Burslee is the necessity
for enough new members to keep the rolls at least even.
Membership, the highest of the sacraments, has become
a humiliating abasement of the Christian challenge. The
minister's job is less to present the godly demands inherent in Christ's teaching than to "sell" prospects on Burslee Memorial. Few join unless invited; this creates a
buyers' market ; they call the tune, all their reluctances
thronging to the fore. They point out that they have
been very little to the church, or not at all; they confess
a fuzzy state of belief, an unwillingness to promise regular church attendance, a dislike for church organization,
financial inability; indeed, they wonder frankly what is
to be gained by joining the church, since they already
enjoy all its benefits without any unpleasant entanglements.
Each of these objections the minister of Burslee meets
with smiling persuasion. He glosses them over as best he
can, rolling with the punches, smoothing out each demur, and proceeds with desperate stubborness to the
salesman's imperative goal - the name on the dotted
line. Even if he gets it he departs unclean, wondering
if there isn't a more honest way to earn a living. While
keeping his job he is in danger of losing his vocation.
Membership - the declaration for Christ in the company of the faithful - has become so debased that the
Rev. Mr. Foss admits it no longer makes much difference. Hence any non-Roman Catholic or non-Jew is
automatically a Protestant, though he may not belong to
a Protestant church nor turn a hand for Christ. If he is
nothing else he is therefore a Protestant - defined by
negativity. When he enters army, college, or hospital he
states boldly that he is a Protestant, and believes it,
though in fact he is no more Protestant than he is Roman Catholic. This lustrous name, this crown and title,
so rich in martyrs' blood, so resounding with battles won,
he lightly carries as his due, and no one challenges him.
If Burslee recovers, it will be as a holy community,
superior to society without being separate from it. Early
Christians knew themselves to be a special people, set
apart to preserve the faith of Jesus Christ untarnished
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- and finally redeem the time by obedience to His Father
and theirs. No one claimed to be a Christian unless he
was one. The pagan remained a pagan until he became
a baptized Christian, and when he ceased to be a Christian he was a pagan again. In every age of its vitality
the church of Christ has been distinguishable by the
purity of its ideals, by the knifed-edged power for good
that it inserted into the broad clash and ordeal of the
more common life. To cut, the knife-edge has to be
thin.
"Isn't the church for everyone?" asks a deacon of
Burslee rhetorically. Yes, as a mission to all men; no,
as a fellowship of those who have declared themselves
for Christ in fear and trembling, who bear a flame that
should not sputter and fall in careless hands. The holy
community is by its very nature exclusive. It excludes
greed and complacency, pride, cynicism, selfishness, immorality. It excludes any sovereignty below God's, any
norm below Christ's, any workings below those of the
Spirit.
Protestant Christianity is the priesthood of all believers. In the dazzle of God's glory no man can know
his salvation to be safe, nor can the most austere piety
boast the infallibility of secure grace, this we understand;
yet the convinced Christian has come to some dry land
in the flood, passed some line which demarcates servant
from rebel, is " willed to Christ," knows in his heart the
victory which must be paid for in the strange coin of surrender.
Unavoidably tension exists between the holy community and the world, as it must between every ideal
and every fact. Paul gave this symbolic utterance in his
letters to Corinth, especially one (now lost) which, we
gather, was hot enough to curl the papyrus. In Paul' s
day lusty, brawling Corinth was called "the vice of
Achaea. " Morals were scandalously lax; even the Christians, infected by the prevalent dissoluteness, were so
spineless that when incest was discovered among them
no one had the nerve to condemn it. Paul was outraged: " What has righteousness to d~ ~ith wickedness?
Can light consort with darkness? Can Christ agree with
Belial? Come ye out from among the~ and be ye separate, saith the Lord."
In its steady departure from Puritan simplicity, America presents to the church a new Corinth where the old
rot works. On the increase is moral laxity, obsession
with sex and violence, decay of stable disciplines, erosiof?.
of familiar norms of right and wrong, admiration for the
illicit and tawdry, and an exhausting nervousness.
In times of unbearable chaos the church, taking Paul
too literally, has withdrawn, creating a calm island of
decency in the vast sea of evil. Medieval monasteries
institutionalized this concept of retreat; later, during the
Reformation, the Anabaptists refused to do military
service, swear legal oaths or serve as magistrates.
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Burslee has resolved the tension by another method:
it has become as Corinthian as the Corinthians. It has
capitulated to the current mores, thinking only what the
city thinks, and after it. Such tolerance can be corrupting; by its silence Burslee tolerates not only the sinner
but the sin, has become so broadminded it is flatheaded,
more a comfortable club than a bearer of peculiar treasure. Unable to beat the world, it has joined it.
Burslee's Social Action Committee rarely meets; in the
last decade it has not formulated a -single principle of
Christian action nor made a single application. The
committee does not address itself to the church and the
church makes no pronouncements on social issues to the
city. All about Burslee ranges the clangor and stir of
our time, and Burslee is tragically silent. The prophetic
task - an arduous measuring of temporal decision by
the eternal yardstick - lies asleep. Burslee has just
stopped measuring. Its parishioners bring into the
church their biases, petty prides, and bitter allegiances
and don them unchanged when they leave, like their
overcoats.
The cure for this is the sound Reformation tradition
of the earthly Kingdom of God. The tradition proclaims it to be God's world; He created it, sustains it
now by unceasing creativity, judges it by a stern judgment, and will redeem it by a process in which the saving revelation in Jesus Christ and the continuing work
of the Holy Spirit in the church are central. Retreat
from the world and capitulation to it are equally a betrayal of the church's high calling. The church should
be the voice of the city's social conscience; where there
is hate it should speak and work for love, where inequities it should speak and work for justice, where conflict
it should speak and work for peace, where poverty it
should speak and work for abundance, where dishonesty
it should speak and work for honor.
If Burslee M e morial d eserves to exist at all, it needs
to find the basic Christian principles of the divine society
and apply them to the complex issues of our day. Let
the Church speak to the churches and the churches to
the Church and both to the world, not as coercive power
but as divine witness, as the Christ who still preaches, as
the Savior who still, in the company of his saints, suffers,
dies and is forever resurrected.

Excesses of Freedom
Burslee takes manifest pride in its freedom, any
abridgement of which is parried as a mortal thrust.
There can be an excess even of this noble virtue, and
Burslee is sick from the atomism which leaves to each
individual the awful burden of determining his own
faith . Having driven out the devil of dogmatism , the
liberal Protestant mind (which Burslee represents) is now
swept, garnished, and distressingly empty. On the other
side of the shield of liberty is written ' 'Responsibility";
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if the individual Christian does not or can not use his
doctrinal freedom he is worse off than under dogmatism .
The Reformation made him free to come directly to the
mind of Christ; he has ended up simply - free.
Burslee Memorial has no declaration of faith, no
creed; such would be highly suspect. When the Rev.
Mr. Foss is asked (as he often is), "What does your
church believe?" he is at loss to giv~· an honest answer,
for no formulation of its beliefs exists. New members
coming into the church cannot formally assent to a faith
which the church itself has never formally affirmed.

In a world which has cut men adrift from many moorings the church has cut them adrift from the mooring
that counts most. The burden on the individual is insupportable; he is expected to master theological ideas
that have tried the best minds of the ages. The average
parishioner has neither the time nor the training to develop a well-ordered and comprehensive faith. So Burslee's doctrinal freedom is like a river without banks ; its
spiritual waters no longer run clean and clear; they
spread very shallow and very stagnant into a tepid
marsh. Its people frankly say, with a helpless and apologetic smile, that they really don't know what they believe. The cure: acceptance of a statement of belief as
a necessary focus of faith. Protestantism has a faith; certainly the Reformation was prolific in formulations of it:
God's sovereignty, the redeeming work of Christ, the
extension of that redemption in the church guided by
the Holy Spirit, the resurrection of the body, the final
victory. We have broken forever with abject adherence
to verbal literalness, with persecution of those who deviate from rigidly controlled interpretation - in this Burslee is right; but a summary of its faith it sorely needs.
The second excess of freedom from which Burslee
Memorial suffers is its absolute autonomy. In reaction
against hierarchical control, which loomed as a monstrous danger to be avoided at all cost, the "separatist"
churches of the Reformation championed the theory that
the church exists only in the gathered people who hear
the Word and receive the sacraments. Burslee, therefore,
is a Ia w unto itself, total power resting with the lay
members assembled in church meeting. Lacking belief,
they have sole authority to decide belief; lacking liturgi-
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cal training they have sole right of approval of forms of
worship; lacking a brave vision of the earthly Kingdom,
they determine if the church has any relevant news for
our anxious time. They call and dismiss ministers, hold
and dispose of property, cooperate or not with the national denomination. Burslee never rises above its voting members, and its voting members never rise above
their secular community.
The cure: the idea of the Church growing naturally
out of the churches through representatiye councils. Although congregational polity has had a major impact on
American religious history, the conciliar tradition has
had a deserved prevalence. The synodical model is the
center of Protestant polity, the middle way, preserving
in fine balance the relation between the representative
Church and the represented churches. By its system the
individual church overcomes its isolation, retaining much
of its autonomy but sharing its power with the whole
Church, which now gives it a common voice and policy,
affects the social order on a national scale, and sets
standards which become more viable by virtue of their
application to all of its churches at once.
Burslee Memorial can, in theory, solve some of its
problems alone, others it cannot. A large national denomination based on autonomous parishes is as impractical today as a large national state based on autonomous
town meetings. Only within a Church acting for the
wholeness of its mission through elected representatives,
who sum up at that moment its most lucid vision and
finest resolution, can Burslee Memorial be helped to its
best.
Yes, Burslee Memorial is slowly dying in the fashion
churches will, not dramatically of heart attack but ''in
a decline," as folks once did of tuberculosis. God is
working out His inexorable judgment upon it, as upon
all else. The wheels grind slowly but they do grind, and
small. In the sure process of that judgment the sick
yield to the healthy, the timid to the brave, the confused
to the clear-eyed, fl~bby religion to strong religion, Burslee's cure is necessarily drastic because the sickness is
drastic. To break the fever the patient must sweat. But
this church can be saved if it will endure the most strenuous of regimes - the subduing of its narrow interests
to the wide cause of Christ.
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Report From East Africa
Bv

DAviD YoRK CzAMANSKE

The confidence of people inside and outside East Africa has been shaken by the recent army mutinies in Tanganyika, Kenya, and Uganda. What should be made
clear, however, . is that the mutinies were not directed
against the governments of the East African countries.
The armies mutinied to remedy two grievances, low pay
and the slow rate Of promotion of African officers.
The first 'mutiny took place in Tanganyika shortly
after the revolution in Zanzibar. Whether there was any
connection between the two events is still unknown, but
. undoubtedly the ease with which arms accomplished their
job in· Zanzibar must have been suggestive to the troops
twenty miles away on the mainland. In any ca&e, the
fact that just before the mutiny took place three hundred
Tanganyika police had been flown to Zanzibar to help
restore order there made the problem of Ia w and order
in Tanganyika all the more difficult when the mutiny did
occur.
The strange thing about the soldiers' demands was not
the demands themselves but the method the soldiers
chose to achieve t~em. They arrested their British officers and sent them out of the country in airplanes, armed
themselves, and then proceeded to take over key points
in the capital - the airport, radio station, post office,
telegraph office, central police station, and other vital
buildings. Obviously intending to force the government
to yield to their demands, they sent a delegation to meet
the Minister for External Affairs and Defense. The
government, caught by surprise, seemed to have no alternative and agreed to the demand for increased pay.
It was also announced that African commanders were
being appointed to head both battalions of the army.
Meanwhile, in the absence of any statement by the
government rumors spread through Dar es Salaam. Some
said the Ministers had left the capital, others that the
government had been toppled. Believing all authority
had collapsed, lawless persons took advantage of the situation. Looting of shops took place, and Africans clashed
with Arabs. Seventeen people, mainly Arabs, were
killed. The rioting greatly damaged Tanganyika in the
eyes of the world, as President Nyerere later acknowledged; yet it was the silence of the government during
the early part of the mutiny which caused the rumors to
spread. Asked why there had been such a long period
of silence, Nyerere could only answer that he wanted
to be sure before taking action. Evidently there had
been some fear that the army might, possibly with the
aid of the trade unions, try to overthrow the government.
After two days the mutiny seemed over, for the army
had obtained its demands. But a few days later there
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were reports of further indiscipline at the barracks in
Dar es Salaam. The government decided to end the
threat to stability once and for all. N yerere called in
British troops from ships standing offshore and the mutineers were subdued with little difficulty." Subs~quently
Nyerere announ~ed tbat both battalions of the army
would be disbanded and new soldiers recruited, many
from the Youth Wing of the ruling T ANU party.
The mutiny in Tanganyika touched off similar mutinies in neighboring Kenya and Uganda. Whether the
mutinies were directly connected is a matter still being
investigated by the East African governments. Luckily
the governments in Kenya and Uganda took action at
the first signs of disobedience in their armies and so
prevented a repetition of the events in Tanganyika.
In Kenya only a part of one of the three battalions
mutinied. Prime Minister Kenyatta immediately ordered
British troops, which are still stationed in Kenya with
the agreement of the government, to surround and disarm the mutinous battalion. As in Tanganyika, the mutineers were easily subdued. Kenyatta later announced
that the mutineers would be dealt with according to
military law.
In Uganda, as in Kenya, Ol!iy part of the army
mutinied . The mutiny took a mild form, members of
two companies simply refusing to obey their British and
African officers and requesting to see the Minister of
Internal Affairs. The Minister came, was taken into a
room by the mutineers, and presented with the same
grievances as elsewhere: low pay and slow promotion
of African officers. The government had already held
preliminary discussions concerning higher pay and better
conditions with different ranks in the army, and the
Minister said that the demand for increased pay would
be met as soon as Parliamentary approval was obtained .
The mutineers seemed satisfied.
Prime Minister Obote was taking no chances, however. He ordered police to set up road blocks between
Jinja, the site of the army barracks, and Kampala, the
capital, fifty miles away. With his own loyal security
forces spread thin covering several "hot spots" in Uganda and along its borders, he requested that British troops
be flown in from Kenya. The Prime Minister made
clear that this was being done as a precautionary measure, to prevent the outbreak of lawlessness should the
security situation worsen. The troops arrived during the
night and took up stations at the airport, around government offices, and along the road between Jinja and
the capital. The wisdom of the Prime Minister's action
was soon shown, for shortly afterward the mutineers
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once again refused to obey orders. The government
therefore asked the British troops to seize control of the
army camp at Jinja, which they did in a pre-dawn sortie.
Obote later dismissed and sent home the two companies
of mutineers.
As a result of its reporting of the mutinies the press
in East Africa found itself suffering. In Tanganyika a
reporter was deported for allegedly sending a report to
BBC that President Nyerere was dead, though both the
reporter and BBC denied that such a report was sent or
broadcast. Later it was announced by the Tanganyika
government that all past, current, and future issues of
the Nation . a Nairobi-based newspaper served by the deported reporter, were banned, supposedly because the
paper had reported during the mutiny that the Tanganyika government was in a precarious position. In Uganda, Prime Minister Obote was so incensed by a picture
in the Uganda Argus, the largest circulation newspaper
in the country, showing British troops ' 'guarding the residence of the Prime Minist er " that he instituted local
press censorship over military and security affairs and
censorship over all cables sent out of the country by
newsmen. Censorship over outgoing cables was lifted
after a few days, but local censorship still continues. In
taking these steps the gov ernments point out that, in
countries where the majority of the population is uneducated, exaggerate~ press reports may create uneasiness
and lack of confidence in the government.
The mutinies have emphasized once again the desire
for complete Africanization of all government activity .
About a month previous to the mutinies President Nyerere had announced that racial discrimination, discrimination in favor of Africans, would end in the Tanganyika
government. His announcement met with widespread

criticism, and certainly contributed to the belief of the
army in Tanganyika that the way to dispense with British officers was by force. It was perhaps a mistake on
the part of the governments in East Africa to expect the
army to remain content with British officers while all
other branches of the government were being Africania:d.
The reason for this policy has not been revealed by the
governments, but the implication seems to be that the
governments trusted British officers but were uncertain
of African officers. Though Africans have been or will
be promoted rapidly because of the mutinies, the problem of the army is far from solved, as President Nyerere
and the other leaders realize. For in all three countries,
though in the end the mutineers were subdued, their demands were met. And the important point is that, in
the case of Tanganyika and Uganda, their demands
were met before they were subdued. It was only the intervention of British troops which made possible the
quick disarming of the mutineers.
What then does the future hold? Might not the
armies, commanded by Africans, decide in a few years
to mutiny again, perhaps to overthrow the government?
It is this thought which has prompted President Nyerere
to call for a meeting of the defense and foreign ministers
of the African states. He would like to see a mutual defense agreement set up so that army disturbances could
be put down by calling in troops from other African
states rather than from Western nations.
Meanwhile the East African governments are making
thorough investigations into improvements for their
armies. Included in these improvements is likely to be
some technique for the government to keep a close
watch on what' s going on within the army. For the
governments hope never again to be caught unprepared
as they were by the mutinies of January, 1964.

RAIN
The ground is waterproof, solid from
a six month drought. Waters flood
the lowlands; down the old river bed
float too mal}v rabbits to count.
Though more slowly, we on high land
are drowning like the rabbits.
Out of the world's cumulo-nimbus
pour meanings in search of a word.
RONALD MORAN
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The Theatre

Between Scylla And Mount Helicon-11
Bv

WALTER SoRELL

Drama Editor

It is daring to write a play in praise of old age. It is
not popular with the young generation. Middle-aged
people might dread the thought of getting old e r. A
seventy-year-old man told me he doesn't have to see
"The Chinese .Prime Minister" since he knows how it
feels to be seventy. An octogenarian said he would love
to see Enid Bagnold's play; not only is she a witty writer,
it might feel good to relive, if only in a vicarious way,
tho-;e wonderful p;omising years when one was still
seventy. " Well, " he closed his thoughts with a sigh, "it
is too tiresome for me to sit through a play these days
- my gout, you know."
Enid Bagnold, now in her seventy-fifth year, meditates
in three acts and in a cultivated manner about growing
old and dying. Her aging actress wishes to be venerate d
as a Chinese elder statesman is for his wisdom and/ or
age ; her butler shows the strength to face death without
fear in a passive way ; and her former husband exemplifies the notion that one must busy oneself in order to forget death . The pitiable, chaotic condition of youth is
juxtaposed to these three approaches to death. Warmth,
subdued wit, and gentle characterization are nice attributes in a play full of life and action . In themselves
they are somehow lost on s~age . For too much wisdom
can emasculate the theatre.
It is just as daring to recreate a great poet dramatically, such as Dylan Thomas~. particularly when it is one's
first play. But only the young can be so daring, and
Sidney Michaels is one of them. In an episodic play
called " Dylan" he takes a few snapshots of this Welsh
poet who, desperate about losing his poetic power, lost
his grip on himself. The action deals with his two last
lecture tours through the United States when, bent on
self-destruction, he did not care to withstand the temptation of the next bar nor of any two well-shaped legs .
He wanted to die, leaving a legend of himself rather than
surviving his own talent.
This is a terrifying topic for the most skilful dramatist
and I am afraid that without the genius of Alec Guinness Sidney Michaels' play might have fared badly. There
are flashes of bright light, but they do not show us the
inner workings of a burning soul fleeing into flamboyant
self-distraction to embrace final self-destruction. Alec
Guinness gives the play a dimension which the script
does not seem to have. An actor can "rewrite" a play
by the sheer weight of his skill as a craftsman.
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Routine of a writer is not yet any guarantee that a
play will succeed. Paddy Chayefsky's self-assuredness
seems to have tricked him when he decided to rewrite
the Russian Revolution in the form of a drama . His
" The Passion of Josef D." shows the fanatic need of
Stalin to have a god. The Georgian peasant, destined for
priesthood in his youth, finds himself attracted by the
revolutionaries and sees in Lenin a substitute savior.
But the only two people in this play who have human
features are Lenin and Stalin' s wife. All the other figures are puppets whom the puppeteer manipulates badly.
Chayefsky had the strange notion that he could make
us believe that Lenin would have thought and said things
about the revolution which might come straight from
Senator Goldwater's campaign speeches. Nor was Trotsky the idiotic fool as which he characterized him.
Chayefsky also felt that he could give himself a Brechtian
air, but he only stumbled over the trickiness of the epic
style and converted Brecht's " shock-into-awareness" idea
into a jumble of incoherent drama and cabaret which
gave the play a deadening obviousness, a sophomoric
touch that doomed it. Truisms chase banalities in this
play, interrupted only by incredibly long speeches with
linguistically heightened cliches.
Chayefsky's " Passion" turned into a perversion of
the theatre. Self-criticism should accompany every author like his own shadow. Paddy Chayefsky must have
written this play in utter darkness. That he also insisted
on directing it was sheer folly .
If you have to turn Volpone into a musical - a compulsion which I do not understand - then I should
imagine in might be done in a subtle way by sticking to
the basic story line which-on second thought-may lend
itself nicely to a musical. But "Foxy" butchers Ben
Jonson by transposing the original play into the gold
rush era and the Wild West of those days. All that can
be said in its favor is that Bert Lahr clowns through it.
He is an old man and a great artist. I would love to see
him as " Imaginary Invalid" or - why not! - as " Volpone."

" Art is priesthood, not pastime," Cocteau once said.
He then did not think that show business could rape art
and promote the act as the funniest comedy of the season.
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From the Chapel

Christian, Taxpayer, Citizen
Bv MARcus E. J. RIEDEL
Assistant Professor of Philosophy
Valparaiso University
St. Matthew 22:21
Render unto Caesar. . .
The kingdom of this world is become the kingdom of our Lord
The Revelation 11 : 15
and of his Christ.
Grinding our teeth or hanging our heads in sorrow
and shame at the way many of our tax dollars are spent,
we sign our names to the tax forms. Whether or not
we Christians ought to join the rest of the country in
this April ritual is presumably a silly question. The
woodland around Walden is now a public park ; and
anyway the pond is littered with Kleenex and empty
beer cans.
Yet civil disobedience is still practiced, and the
thought that one might maybe rebel raises again the
broader problem of the relation of the Christian to the
government and the civil community as a whole. Of
course, that question would have a different answer for
Christians living in Russia or Cyprus or Viet Nam than
it has for us. Since the government and the community
are differently organized in these places, the Christian
citizen is called on to relate himself to different things.
For us, then, what is the state? Granting that there
is a difference between our theory and our practice, according to our ordinary democratic doctrine the state is
we ourselves, organized so as Jo do our common business,
realize our common values, and perform our common
obligations. We govern ourselves. That means we consider what our problems are and determine what our
values are and are to be. We pass laws to help define
them and construct instruments to realize them.
What are our common affairs? Many. Minimally, no
doubt, we try to maintain peace and order and our own
preservation. But these are not absolute values, for sometimes we decide to give up our lives or risk them for
more important causes like freedom and good lives for
ourselves and our children; for we all sense that there is
more to life than mere existence.
How is the Christian different in all this from any
other citizen? His action may be no different from that
of any other good citizen. He will make himself aware
of the facts, discuss the problems, contact his representative, go to the polls, support a party, and perhaps run
for office. But his motive and the whole end to which he
gives his allegiance are radically different from those
which are commonly expressed by pressure groups and
politicians. The moving force within him has been
formed and molded by his faith. He is not driven by
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impulse, nor by raw nature; and he does not act for the
sake of power, wealth, or status. Of course, he does not
simply spurn these things - they have a value - but
his passions have been formed by the Word. His character, as Luther tells us, is that of a little Christ. He
knows, of course, that he is often far from having developed that character in fact; but as Christ was a perfect man, the Christian refers his action to the norm
which Christ embodied and tries to form his own character in accordance with it.
We all know what this means concretely. The rule
which governs the Christian life with others is that Golden Rule to do unto others as you would have others do
to you. But since he knows he falls short of the mark,
the Christian is ready to forgive as he is forgiven. Further, he is not quick to judge the motives and the good
sense of those he lives with. He is as ready to admit that
his own intellect is finite as he is to say so of others; so
when there are conflicts of doctrine and policy, his preference is to sit down and reason together with his coworkers and fellow citizens rather than dogmatically to
assert the uniqueness of his insight and the purity of his
motives. Moreover, he says these are the rules all men
should live by, for they help to define what a man should
be.
If these are the motives from which and the~criteria
according to which he acts, his end, or the good he works
for, is the realization of Christ's kingdom on earth that is, the kingdom in which man might be what he
was created to be: subduing nature, living in cooperation
and harmony, achieving the happiness which God made
possible when He made the beautiful green earth:
But, of course, while this all sounds fine and idealistic,
the question is where does the Christian man act from
faith and live for the realization of Christ's kingdom.
The answer, obviously, is that he lives and works in a
world where not by any means everybody works with
such a motive and such intent.
It is a world in which the individual's resources are
too small to fill the great needs which are a claim on
love; a world which needs a law to curb its mad, incontinent passions - in which force and violence are perennially required to resist destruction through force and
violence; a world in which intellect is too imperfect to
see clearly even what the common good is, much less by
what concrete steps to acquire it; a world, therefore, in
which men must pool their wisdom and experience in
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determining ends to undertake and means to achieve
them.
What was it after all that Christ redeemed? Why,
the whole creation. Surely that includes the state, the
civil community. This social world is the one primarily
in which man lives and acts. It forms us from our birth,
and we form it as we can. What is the Christian's obligation to the state, then? To bring the Christian redemption to it. That is not to say we justify the state,
obviously. As far as God is concerned, it is already justified, as is the whole creation, by Christ. What Christians
do in the state is justified. "Render unto Caesar ... "
But the state can only be sanctified as its principles and
acts are saintly. How can it be that if Christian saints
don't make it so?
Concretely, what this means for Christians first is participating in its councils to make good laws. Yet, as ourselves imperfect counselors, we will not set ourselves up
as dictators of policy. Of course, we shall not sit back
and let others be ministers and missionaries to the state
- as if its citizens and its problems were oceans away
from us. We are the state too. In ministering to it, we
minister to each other and to ourselves. Secondly, as
Christians, we will insist that the laws be applied uniformly to all they cover. For we are not r especters of

person. Whether well or ill, a law is as good as those
citizens who participated could jointly see to make it.
When it is made, it is made for all citizens who come
under its provisions. Thirdly, Christians will work to
improve the conditions so as to make better laws possible. For conditions and laws are in reciprocal relation.
When, under the grace of God, men and laws are discovered to be bad, we prophesy in sackcloth and preach
repentance in word and deed. Since imperfections are
always discoverable, the Christian a~d his church have
a perennial obligation to practice and preach the Gospel
of repentance and redemption in every phase of culture.
The needs and aims of neither the primitive community nor the complex modern state can be met without means. It is obvious, then, fourthly , that the Chrisian who naturally commits himself to citizenship will
assist in the determination of the ends for which taxes
are raised and the means by which they are raised and
disbursed, and will pay his share according to that determination. It is equally obvious that if anything goes
wrong with the machinery he has helped to make he
will use every means the citizen has to point out the
trouble and to help rectify it. But he who will no minister to the state when he can is no citizen and has no
cause to complain.

On Second Thought

------------------------------~ Y
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There's that story of the prodigal son, which shows
what kind of degradation follows loose living. We use it
to show our children that they should not leave their
parents, but they should be good and not waste their
substance in loose living. Thus we neatly make it say
the opposite of what Jesus said.
Look at it again. The father, who in the story represents our God, knew that the younger son would waste
His money in loose living. He knew it would all end in
a pig-pen. And He said " Yes, my son, go." In a sense,
He wanted His son to end in a pig sty . The older
brother, who never saw a pig sty, never did " come to
himself, " and repent. In another sense, the Father

The elder brother, who did not waste his substance
but lived a sober, decent, conservative, thrifty, good life ,
never really knew his Father' s home. He did not know
that it was love, and thought he'd earned it all . His
trouble was that he did not have a pig sty with which
to contrast it. He knew the law, but he had no sense of
sin because he did not hear the call of his Father's bounteous grace. The prodigal's sin made no difference at all
in the Father's regard. He accepted both sons on exactly the same basis. But the elder brother rejected it because he refused to see his own goodness, without his
Father' s love, as the equivalent of a pig pen.

wanted His son to know that every place which is not the
Father's home is a pig sty.
Law held the elder brother at hume, obedi e nt. But
it was not the law, nor the fear of punishment, that
brought the younger brother to his senses. It was not
the law which gave him a sense of sin. It was rather
his Father's bounty: " How many servants of my Fathe r
have bread enough and to spare." It was because he
knew his Father gracious that he could return. Had
someone preached the law to him there in the pig sty,
he never would have returned.

Now what does the story say to my children? Not :
" Be good!" · Rather: "God is gracious, His servants
have peace to spare !" Wherever you are, whatever you
are doing, it is the Father' s bounty that marks your
place a pig pen, and calls you to your home!
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Carefully, word by word, examine another passage in
which the Father's bounty d e mands that we waste our
substance loosely. " Fear not, for it is the Father's good
pleasure to give you the kingdom. Sell what you have,
and give to the poor! "
T HE CRESSET

..

The Music Room

Shakespeare And Music
----------------------------- B y

It is early. The morn, in russet mantle clad, walks
o'er the dew of yon h,igh eastern gastank.
Why am I taking the liberty to substitute "gastank"
for "hill" in a quotation I have known and cherished
for many a year? The answer is simple. Read on, and
you will understand.
I happen to be thinking about William Shakespeare,
the mighty bard who made his entrance into this pockmarked world 400 years ago and thrust his wonderfully
sensitive and miraculously poetic nose into every nook
and cranny of life.
What has this to do with music? More, much more,
than anyone will ever be able to tell. The tonal art has
felt and continues to feel the Midas touch of Shakespeare. A writer endowed with diligence, patience, and
curiosity could compile a large catalog of compositions
inspired by the man who is called the Bard of Avon.
It is not my purpose to draw up a list of this kind.
But I do want to mention a handful of works that owe
their origin to the man who wrote in his The Taming of
the Shrew: "Preposterous ass, that never read so far To
know the cause why music was ordain'd! Was it not
to refresh the mind of man After his studies and his
usual pain?"
Let me disarm adverse criticism at once by stating in
all candor that even Shakespeare, sad to say, inspired
some perpetrations that go, or used to go, by the name
of music. But I do not propose to write about abominations. Giants like Shakespeare should not be held responsible for the antics of pygmies. Composers altogether unworthy of their salt have based trashy and clubfooted excrescences on words that came from the great
poet's magical pen. Why bother about them?
The anachronistically garbled quotation with which
I have introduced this column did not emerge from my
brainpan as Pallas Athena is said to have sprung from
the cranium of Zeus. No, it came from the workshop
of Irvin S. Cobb, who was one of our nation' s outstanding humorists. I have used it because Shakespeare, who
was by no means a sourpuss, inspired one of the most
delightful bits of puckish humor to be found anywhere
in the whole domain of the art of tone. I am referring
to the wonderful Scherzo that is part of the incidental
music which Felix Mendelssohn wrote for A Midsummer
Night's Dream. This little Scherzo is a matchless masterpiece. If you have had the good fortune to hear it performed under the direction of the late Arturo Toscanini,
you realize, I am sure, that it abounds in magic.
Have you ever been enraptured by the braying of an
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ass in a part of Mendelssohn's incidental music? I
shall not tell you where you will encounter this remarkable example of onomatopoeia. Why not? Because
I want you to become acquainted with this music in its
entirety. You will not!t.ave to search long or arduously
for the ass's bray.
Do you know Giuseppe Verdi's Otello? It is one of
the majestically great operas from the Italian master's
wonder-working pen. Would there be an Otello by
Verdi if there had not been an Othello by Shakespeare?
Think of Charles Gounod's opera titled Romeo and
Juliet. Although this work is not on a par with Verdi's
Otello, parts of it are strikingly and lastingly beautiful.
Shakespeare's Romeo and Juliet, by the way, inspired
other compositions that come to my mind as I write.
The tone poem which Peter llyich Tschaikovsky based
on Shakespeare's tragedy is kllown throughout the world.
It keeps on living in spite of sneering remarks from the
lips and the typewriters .of men and women who turn
up their ~ll-wise noses at Tchaikovsky and .speak of his
music as unworthy of serious and extensive attention in
the days of Igor Stravinsky and the prophets of the
serial technique of writing music. One need not be gifted
with the art of divination to be able to predict with
complete certainty that Tchaikovsky's Romeo and Juliet
will oulive the tonal abortions with which Arnold
Schoenberg and his docile disciples have cumbered the
earth. I say this even though I realize as well as anyone else that Tchaikovsky was not one of the greatest of
the great.
I wonder whether you are acquainted with the dramatic symphony - for solo voices, chorus, and orchestra - which Hector Berlioz based on Shakespeare's
Romeo and Juliet. Although it would be an exaggeration to number this work among the great masterpieces,
I like it because of the uncanny skill with which it is
scored. Incidentally, Berlioz knew something about
Shakespeare. In Paris he attended performances of
Shakespeare' s plays in which an Irish actress named
Harriet Smithson appeared. He fell madly in love with
Harriet. The two became husband and wife. But the
marriage foundered.
Tchaikovsky and Franz Liszt wrote symphonic poems
on the basis of Hamlet, and Richard Strauss dealt with
Macbeth.
Many wonderful art songs are settings of poems by
Shakespeare. I shall mention only two: Hark! Hark!
The Lark and Who Is Sylvia? Both are from the pen of
Franz Schubert.
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The fine Arts

le Samedi Saint
----------------------8 y

"I will both lay me down in peace and sleep.
None of us liveth to himself and none of us
dieth to himself. Whether we live, therefore,
or die, we are the Lord's."
(Antiphon for the the first nocturn of Holy Saturday)
Surely the most neglected day in the calendar of the
church is Holy Saturday, but all through the years this
has been a day of deepest repentance and brightest
hope. This was the day on which the new fire was
struck for all the lights within the church. It was struck
from a new flint on a stone outside the church. From
this light a triple candle was kindled and the words
"Lumen Christi" were spoken three times by the pastor,
to which the congregation responded, "Thanks be to
God."
All the lights in the church were extinguished so that
they might be lighted from this newly blessed fire.
This ceremony had a deep significance in the days
when the vigil of Easter, which went on through the
night from Holy Saturday to the dawn of the Feast of
the Resurrection, climaxed in the baptism of the catechumens who had been instructed during the Lententide. Their baptism was to signify the extinguishing of
the old life and the coming forth of the new life in the
Resurrection of Christ our Lord.
The paschal candle was then lighted from one of the
triple candles and then all the lights in the church were
turned on. As the lights in the church were turned on,
the great eucharistic prayer called " the Exsultet" was
sung. After this had been accomplished the twelve
great prophecies were read, beginning with Genesis I: l11:2 and going on through the passage in Daniel III:
l-24. After these wonderful prophecies had renewed
the hope and faith of the people of God, the blessing of
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the font took place. The procession moved to the font
preceded by the cross and the paschal candle. Here the
font was blessed as a symbol of the dying to sin and
rising again with Christ to life everlasting. "Do you
not know that all of us who have been baptized into
Christ Jesus were baptized into His death? We were
buried therefore with Him by baptism into death so that
as Christ was raised from the dead by the glory of the
Father, we too might walk in newness of life. For, if
we have been united with Him in a death like His, we
shall certainly be united with Him in a resurrection like
His."
The paschal candle was dipped three times into the
water as a symbol of our uniting this resurrected Christ
(the new Light) with our own resurrection, which is assured by the forgiveness of sins.
Paschal candlesticks became a very special art form .
Several samples are shown herewith . One of them is
the candlestick carved in lindenwood which was done
for the Church of St. Clara in Munich by Ferdinand
Filler. The carvings depict the creation of man and the
fall of man into sin. The second candlestick was designed for St. Anna Church in Dueren by Hein Wimmer
in 1956 under the watchful eye of Rudolf Schwartz.
Symbols of the Holy Blessed Trinity are done in red
and white enamel on a cobalt blue background. The
last candlestick was done for the Church of St. Rochus
in Duesseldorf by Ewald Matare. It was made in 1955
of cast bronze.
As the understanding of this symbolism grows, more
and more of the Lutheran Churches are also beginning
to introduce the vigil of Easter and the very wholesome
and beautiful custom of the paschal candle, which remains lighted throughout the forty days from Easter
to the Ascension of our Lord.

The New Testament does not dwell on the fact of the church ; it simply assumes it. The apostles
pointed to the "new creation" in Jesus Christ as the central thing - his Lordship over life, his spiritual gifts, and his royal law. The Christian community was surely the earthly focus of this new life.
It was the necessary aftermath of the good ne ws , not the subject of proclamation. The central
position we give the church today was reserved for Christ by the apostles. Never was the church
thought of as something existing in its own right - to be organized in addition to, or alongside,
gospel preaching. It was, if anything, the very reflex of proclamation and faith . It, too, was part
of God's action. Of the first congregation in Jerusalem we read that " the Lord added to their number day by day those who were being saved" (Acts 2:47 ). The church was the community of those
gathered by the Holy Spirit; it was the people created by God.
jAMES A. ScH ERER, Missionary. Go Home! ( Prentice Hall ), pp. 76-77
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Books of the Month

A Ground-Breaking Book
Hel m ut Thie licke's The Ethics of Sex
(t ranslated by Joh n W . Doberstein, Harper and Row, S4.95 ) is without doubt one
of t h e finest books on the subject of sex to
come out of Lutheran circles . It prompts
one to look forward to t h e publication of
the other three books comprising a larger
work on Christian ethics. Dr. T hielicke (a
recent visitor to America, lecturer, at the
Universitw of Chicago, and Cresset contributing editor) indicates a profound theological concern and scholarship, a penerating
acquaintance with the behavioral sciences,
and a se n sitive appreciation of the deep
needs and problems of his fellowmen.
A brief scanning of the table of a";ntents
foretells a thorough penetration of the field
of sexuality. He investigates the Biblical understanding of sex, attempts a constructive
analysis of the relation between eros and
agape, and digs deeply into the nature of the
libido and of the human integration of the
sex impulse. He discusses the order of marriage in the light of Biblical interpretation,
sets it off against a sacramental understanding, and draws the implications for a more
sensitive approach to the problem of divorce
and remarriage . Nor does he avoid the more
controversial subjects of birth control and the
population explosion and extramarital sexual
intercourse, artificial abortion, artificial insemination, and homosexuality. H is treatment is never superficial and finally he develops that kind of integrated understanding that literally begs for practical expression. It is apparent after finishing the book
that the concept of sexual relations which he
develops here will be useful in the analysis
of all human relations.
Methodologically Thielicke has three tasks.
One task is to develop a phenomenology of
sex that takes into full consideration the social, psychological, and biological wholeness
of man, for as he says, " we today are structured essentially differently, historically, sociologically, and finally also in our general
feeling about life, from the men of the Bible"
(p. 18). Another is the hermeneutical task
of eliciting from Scripture its "kerygmatic
core," that which is essential and necessary.
for the total life of man within the realm of
creation and redemption regardless' of the
variables caught up in them at any specific
time. In addition to the Christian concept
of agape the kerygmatic core would also
include the complementary nature of the relation between male and female given at creation, and not lost in the fall , through
which the full humanity of either male or
female is found only in the fulfillment of
the one by the other. The final task is to
relate this kerygmatic core to the phenomenological understanding of the sexuality of modern man .
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His main thesis which he wishes to protect and to elucidate emerges as: " . .. the
sexu ality of man cannot be explained simply
in terms of the biological aspect of his nature (bios) . On the contrary, even in its
most subtle ramifications it is human sexuality through and through. The biological
aspect is lhoroughly integrated in the humanum; and the humanum lives and moves
and has its being in the diuinum" (p. 19).
Thielicke sees man in two main dimen sions, the dimension of being and the dimension of function. The being of man is
man as he is an end in himself (personal
being) and as a child of God (authentic being). By man in his function is meant man
as he steps outside himself, accomplishes
something, is productive. Function is related to the biological and being to personhood or the psychological. These two dimensions interrelate and interconnect in the
area of sexuality. Thus we can speak of the
sexuality of psycho-biologic man The modern situation indicates that these two dimensions have somehow become disjoined
with the result that the biological is taken
by itself and given a monopoly, and either
within or without the marriage relationship
the " ability to perform the (erotic) function
becomes the sole criterion of the relationship" ( p. 23 ) . If there is a promiscuous
interchange of sexual partners we can look
for either a breakdown of personal being
or a problem in the elementary bios rtlationship. Hence there are many marriage crises
which cannot be seen as simply a breakdown
in morality, but which are primarily within
the province of the gynecologist, neurologist,
or psychotherapist.
Eros, for Thielicke, seeks to relate both to
the biological function or worth of man and
to his being ,or personhood. But this is not
sufficient for a theological understanding of
man unless we see man as also the bearer
of an authentic being. Any love, if it is to
conform to reality , is extended to man not
on ly because of what he can do for me but
also because of what he is before God. The
function of agape is to " take hold of a tendency which is built into the creaturely sex
nature of man in the form of a sign, a challenge, and transform it into a motive" (p.
49 ) . Eros is descriptive of the psycho-biologic relationship between male and female.
Agape describes the relationship as one between persons as children of God .
The sex instinct or eros impulse seizes
upon the instrumental value of the other. It
desires the satisfaction of the physical in
pleasure and ecstasy. Yet sexuality in the
union of the physical and the psychological
demonstrates something more than egoistic
the
potentialities. It is directed toward
other partner in the sense of self-surrender

and self-bestowal. For Thielicke even the
body participates in this altruistic tendency.
The author does not want any stratificatioo
or partition of the psycholphysical unity of
man . Even the body is the temple of the
Holy Spirit.
When within sexuality there is this element of self-giving, then self-satisfaction
comes indirectly. If it is sought directly it
defeats itself. The challenge of agape is not
alien to libido. Within the marriage relationship "he who is primarily interested in
'getting his money's worth' is the very one
who does not get it. Good therapeutic counseling by the pastor would be that kind of
counseling which helps to release the selflessness which is intrinsic to and immanent
within the psychobiologic nature of man."
This kind of self-giving love in human relations remains hidden. This is the mystery of sexuality. Only when man has encountered the promises of God can he know
this selfless I ove set within the creature, and
only then can he cultivate it. This is received in faith.
A number of principles begin to emerge.
Within the male-female relation, which is
representative of all human relations, the~e
exists a relationship which can be characterized as an I-Thou and which exists as a given
possibility within creation. There is an affinity between this 1-Thou and the agape
which emerges out of the order of redemption
" Man cannot understand himself in
his creaturely relationship to God without
at the same time expressing his relationship
to the Thou of the neighbor. This double
relationship
constitutes
his humanity."
Thielicke's emphasis is upon ''creaturely relationship. " Unless this is present he cannot
understand his relation as a redeemed child
of God . He would not understand what
agape was all about.
But a second principle is at work for
Thielicke. Man stands in an unmediated
relation to God in which the imago Dei cannot simply be expressed through or created
by the sex relationship or by any human
relationship in which creaturely love is expressed. Thus, while " it is true that this
differentiation ( male-female relations) is
very important as a medium of our relationship to God and our fellow man this is one
of ,t he media in which, through which, and
despite which that relationship is realized,
. . . the imago Dei, however, both in its implications for our creaturehood and its Christo logical implications, expresses our unmediated relationhip to God" ( p. 6 ) . Nothing
else can take its place Salvation is of God,
,not of creation. Creation is penultimate, not
ultimate. The imago Dei of the husband
or wife may be expressed through the malefemale relationship, but it can never create it.
THE CRESSET

A third principle is implied by the first
two. Once God has established his relation with man, man expresses this relationship through specific means which are
grounded in the very nature of man as creature. Specific pathways are present. The
Christian ethic has a specific order. On
the one hand this principle preserves Christian love from being idealized by an ethic
which cannot become an actuality or by
one divorced from the creaturely nature of
man. It is a power to facilitate the recreative
task in the present. On the other hand this
principle prevents any reductionism of the
redemptive work of God to a social gospel.
The final difference between the love of man
as creature and the love of man as a child
of God consists not in the fact that one is
selfish and the other is selfless, but in the
fact that the latter seeks the "authentic being" in the other, the former seeks the "personhood" of the other. Authentic being describes man as the child of God; personhood

describes man in all of his humanity. Both
rna y be selfless.
The final principle suggests that love manifests itself in terms of the nature of the conditions which surround it, and of the full set
of circumstances in which it appears. Thus
agape appears within the full socio-psychobiologic nature of man. The Christian ethic
with its " kerygmatic core" involving the
created and redeemed aspects of man's existance is set. within the dynamic context of the
whole man with all its changing circumstances. This requires reinterpretation for
each age. Thus he can assert that man's
sexuality cannot be isolated and viewed autonomously, with its own rules and regulations, with its own peculiar ethic. Yet the
Christian ethic cannot be spelled out di,vorced from its involvement with sexuality,
nor through e ternal absolutes.
I see a number of implications from such
exciting premises. Thielicke in such an analysis is suggesting that Law and Gospel may

have a function to perform in both the redemptive and the creative work of God . Law
and Gospel may be instrumental both in the
communion of saints and in the earthbound
community-centered relations. Furthermore,
through this kind of work I think Thielicke
is breaking ground for the theological ta!i<
of relating the first article more dynamically
to the second, indicating thereby that the
first article is the frame in which the second
article is understood.
He is putting back into creation the "meanings" which the categories of existential philosophy (and theologies based on them) denied to it. And finally, he has opened up
new pathways for reexamining the task of
the pastoral counselor. He has given him
a new framework in which he can be more
sensitive to the complexities of the lives of
his parishioners and more aware of the possibilities of renewal and change.
This is a difficult book. But it is meaty.
NORMAND

j.

WIDIGER

Race, Diplomacy, and Men of Letters
With all the attention currently being given
to the so called race question (for explanatim
of the so-called see below ) one might have
predicted that Ashley Montagu would come
out with a revised and enlarged edition of
his widely circulated treatise, Man 's Most
Dangerous Myth: Th e Fallacy of Race
( World Publishing Company, 4th ed., 1964,
$7.50).
Montagu has established himself
over the years as a sort of layman's anthropologist, writing popular books and magazine articles and even appearing on television to treat such intriguing topics as woman,
race, and cooperative versus competitive instincts. In Man's Most Dangerous Myth he
discusses, in popular language, the latest
scientific findings about race and the impact
this concept has had on social behavior during the last three centuries. The book thus
has two objectives. The first is carried out
rather well. But the reader will become
confused if he fails to remember that Montagu is also p~rsuing a se~ond objective.
In the first seven chapters of the bod<
Montagu makes it abundantly clear that,
both for scientific and practical purposes,
race IS a word to be avoided . He demonstrates in t he course of these chapters· a sharp
grasp of t he literary, scientific, and historic
meanings assigned to the term, and an even
sharper pen in dissecting the scientific and
logical inadequacies of his adversaries. Here
is a mine of information for those who are
seeking information. But not everyone is.
After Chapter 8 it becomes progressively
clearer that Montagu is working with an illdefined conception of man, and this confuses his discussion of the impact which
"race" has had on human behavior. At some
points Montagu takes the position that man
is a creature primarily driven by emotions.
At other points he conceives of man as largely
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an intellectually motivated entity. In the
last two chapters the author winds up arguing
that, on the one hand , we shall solve the
problem of racism by "enlightened action,"
and, on the other hand , that "reason and
intellect" play a minor role in the lives of
men.
These two last chapters illustrate in classic
fashion the tragic dilemma of the social
scientist who wants to make the fruits of
science available for the solution of urgent
social problems, but who fails to admit that
social problems have moral as well as scientific dimensions. The reader is armed with
all sorts of facts . He is primed, moreover,
to go into action with these facts, because
Montagu leaves no doubt about the seriousness and urgency of the problem of racial
prejudice. But what direction should actim
take? If the moral nature of man, and henoe
of this problem, were explicitly recognized,
the reader would emerge with less of a sense
of frustation
One certain
recommendation emerges,
however. Unless you want to be declasse,
never say ra ce; always say ethnic group.
There must be a transitional sentence to
move us logically from this topic into that of
foreign policy. But the reader will have to
supply his own. Meanwhile, let him be informed that David F. Long has come out
with a delightful illustrated history of America's foreign relations, Th e Outward View
(Rand McNally, 1964, $6.95 ).
Don 't be misled by the word illustrated
This is not a picture book with accompanying text, and the topics have not been selected
to conform to the pictures available. Dr.
Long, an eminent authority on American
diplomatic history, set out to write a balanced history of this country's foreign relations. And he has succeeded. The ill us-

trations, from sketches, photographs, and
cartoons, average better than one for every
two pages. They round out the textual discussion in most cases and somehow manage
to convey a character of contemporaneity to
the event depicted. The writing style is
felicitous throughout, though occasionally
Long forgets to define a word being used
in a manner strange to the modern ear
(Case: a ji"libuster is an adventurer who
wages war against a country with which his
own country is at peace-as well as a stalling
device in the Senate.)
Though Long wisely makes no attempt
to avoid interpretation and analysis, this is
not primarily an analytical book. It is history. And if it has a thesis it is simply this:
Every AII)erican ought to be familiar with
the long and rocky course that his nation has
followed in dealing with other nations. The
Outward View is the most painless way we
can think of to acquire such a familiarity.
Book clubs have recently taken to the device of advertising their wares under the
caption: "How many have you missed?"
If you're a compulsive reader you may find
it hard to resist such an appeal. But with
the massive outpourings of today's paperback press to water (or drown) us, the reader
more and more receives a second chance.
Doubleday and Beacon have now provided
a second chance at two books we resolved
to read when their first notices appeared,
but never got around to.
In the case of Th e A men can Earthquake
by Edmund Wilson ( Doubleday Anchor
Book, 1964, $1.95 ), a lot depends on what
you think of Edmund Wilson. This reviewer
must admit to fascination: a distinguished
literary critic who also writes first-class history and perceptive social commentary com-

23

mands a hearing whenever he speaks. Or so
my prejudices dictate.
The American Earthquake is a collectioo
of short and shorter essays written during the
twenties and thirties. Murder trials, movies
and plays, the Ziegfield Follies (apparently
one of Mr. Wilson's peculiar loves) politicians, Communists, the unemployed, Henry
Ford, and social workers all appear under
his literary microscope.
If the reader is
sometimes confused by the jumble of vignettes, he is more often enlightened. There
is a stolid quality about Wilson's wntmg
that turns trackless wilderness into a highway
for thought.
As when he writes about the recently compiled edifice of the New School for Social
Research:
The new architecture is quite correct
in confessing the lack of meaning for
man in the modern world of the more
ornate or gracious styles; but the best
it can do with its models provides a dismaying revelation of our helplessness
under the industrial system. We have
nothing left but bareness and straightness, and we are obliged to do what we
can with it, even when we are making
an effort to appeal to the aesthetic sense
and to stimulate the imagination. When
we try to doll it up a little, the result
is what we get in the New School.
Or commenting on Shakespearean performances:

In so far as these productions have in
common any feature which is identifiable as contributed by Mr. Hopkins, it
is a tendency toward the natural, the
casual-the kind of thing that was so
c harming and refreshing when we first
had it in the Clare Kummer comedies,
but which is hopelessly inappropriate to
Shakespeare. For Shakespeare, after
all, is poetic drama, not an understated tragedy by Galsworthy. There is
an element of declamation in Shakespeare which has to be accepted and
handled.
(Anticipations of Marlon Branda's Marc
Antony?)
Or when he attaches a later footnote to an
unflattering description of a witness before
a Congressional committee:
This represents a kind of thing that is to
be seduously avoided by honest reporters
... I leave my report of the incident as an
example of the capacity of partisanship
to fabricate favorable evidence.
As Wilson observes in his preface, it is difficult "for persons who wer.e born too late
to have memories of the depression to believe
that it really occurred, that between 1929
and 1933 the whole structure of American
society seemed actually to be going to pieces."
The American Earthquake is at least a useful
antidote to such myopia.
The other second chance to which we have
referred was provided by the Beacon Press
papercover edition of 1he Correspondence Be-
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tween Paul Claude! and Andre Cide ( 1964,
$1.~5 . Translated by john Russell, with introduction and notes by Robert Mallet).
When the English edition of this correspondence was first reviewed about a decade ago,
we put it on the list of books to be read. And
there it remained until now.
The correspondence was carried on fr<Xn
1899 to 1926. Its dominant motif is supplied
by Claudel's urgent wish to make a Catholic
of Gide and by Gide's determination to take
no step that would cost him his freedom. It
is filled out by discussions of plays, books, and
articles; of the men who create them; and of
the trials that beset them, from careless publishers to vindictive critics. But The Correspondence can not be adequately described.
The reader who accepts the invitation to
sample it for himself will be treated to a
rich feast, revelatory of an age as much as
of the men who are writing.
PAUL T. HEYNE
jEFF G. jOHNSON

WORTH NOTING
Amber Princess
By Henry Treece (Random House,
$4.95)
The current resurgence of interest in the
cu lture of classical Greece, evidenced by a
marked revival of Hellenic studil.S in this
country and abroad, and by the increasingly
large number of today's travelers to Greece
and its isl ands, would seem to reflect a desire to examine afresh the superb spirit of
the ancient Greeks and their amazing creative
activity as well as the causes thereof. This
renewed concern with the springs ofHellas
should augur well for the future of intellectual and cultural pursuits.
An especially
happy omen is the recent announcement of a
new American publication, Greek Heritage,
a hard-bound semi-popular quarterly richly
illustrated with plates in color and replete
with interpretive articles written by renowned
specialists in the various fields
The contemporary novelist also has discovered the legends and mythology of Greece
to be a fruitful field for study. In the novel
under scrutiny the author has chosen the
Trojan War of the twelfth century B.C. as
an outlet for displaying his literary talent.
Every cultured person is familiar with one or
more of the numerous chapters in this famous tale as narrated by Homer and other
Greek poets: how Queen Helen, "the face
that launched a thousand ships," is abducted from her husband, King Menelaus of
Sparta, by the dandy Paris, scion of Priam,
the aged King of Troy; how all Hellas sailed
across the Aegaean Sea under the aegis of
King Agamemnon to recover and restore
the Grecian beauty to his brother; how after
almost ten years of indecisive fighting the
stratagem of the Wooden Horse enabled
the Greeks to capture the city of Troy and
finally accomplish their far-flung mission;
how too, however, because of his cruel sacrifice of his daughter Iphigenia to obtain fair

winds for the voyage to Priam's capital,
Agamemnon himself on his return to Greece
is slain by his spouse Clytemnestra, and the
latter, as well as her paramour Aegisthus, by
her own son Orestes; and how at long last
the ancestral curse placed upon the House
of Agamemnon is removed when Orestes,
previously rendered insane by his crime and
hounded by avenging Furies, regains the
clarity of his mind after trial and acquittal
by a jury of his peers on the Hill of Mars,
the allegedly first legal decision recorded
in European history.
As in the case of Aeschylus' Agamemnon,
in the novel too the plot is developed, not at
Troy, but in southern Greece at Mycenae, the
towering stronghold of the leader of the expeditionary force-namely the preparations
for the impending struggle, the report of its
victorious outcome, and the long aftermath
of the sack of Troy as it affects particularly
Agamemnon and the several members of
his family. This whole narrative of death
and destruction is related to her physician
in her old age by Electra, one of the three
daughters of the Mycenaean ruler.
The Trojan War in all of its phases and
aspects not only captivated the imagination
of the 1ater Greeks, but also exercised a tremendous influence on their life and thought.
The Greek tragedians of the fifth century
especially employed in their plays episodes
concerned with that conflict, and they regularly did so not merely as a means of entertaining the Athenian populace, but likewise for its instruction and edification as citizens. Salutary lesson and rational guidance
were to be derived from the tragic errors of
the heroic dramatis personae. Wisdom, courage, self-control, and justice were presented
as virtues worthy of man's striving. In addition these poets expressed their high
ideals in language and verse so beautiful as
still to enhance the aethetic sensibilities of
all their many devotees.
Mr. Treece has nevertheless preferred to
continue in the track of the violent novels and
dramas of the past generation, at least some
of which, in the opinion of this reviewer, can
hardly have failed to blight the hopes and aspirations of every young impressionable reader. None of the novelist's characters appears
to advantage. All are direct or indirect exponents of a view of life that is cynical and
sordid: the existence of deity and truth is
doubted or denied; the poets, ostensibly lofty
idealists, are in actuality scheming prevaricators; hedonism is the order of the day. Consequently there is paraded before the eyes of
the reader a dreary succession of intrigue and
murder, resulting in the further misery and
degradation of the few survivors, whose sufferings are thereupon compounded by the arrival of the invading Dorians. At an advanced
age Orestes and his wife, each now scarcely
a human being, perish in the weirdest manner. After Electra has finished her rambling story and then takes her departure at
the conclusion of the novel, the doctor,
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turning to his Egyptian attendant, casually
remarks htat this haggard old woman, once
a belle admired as Amber Princess (!), is
herself probably a victim of hallucinations .
All the author's shoddy characters are in
fact twentieth-century neurotics, disordered
souls of contemporary society, whom he has
unwittingly attempted to disguise in his own
image of the unsophisticated ebullient marauders of the Homeric Age. This masking device is not exactly new. Already in his Orestes
Euripides, disillusioned by the imminent total
defeat and collapse of Athens in the great
Peloponnesian War with Sparta, offered his
audience a chaotic medley of deranged ordinary late fifth-century Athenians masquerading on the stage as heroes and heroines in
Homer. But Euripides was soon thereafter
severely taken to task by the comic playwright Aristophanes for his dramatic aberrations imd his failure to make his fellow
citizens better men. Significant here too is
that Plato's response to the city's catastrophic fall was not a negative renunciation
of mankind, but a magnificent Republic, a
Utopia envisioned by him as the ideal state
because founded on justice.
Furthermore, the horrors of the Oresteian
trilogy of Aeschylus, just like a Shakespearean
tragedy, have the paradoxical effect, not of
depressing, but of exhilarating and exalting
the audience. Suffering in this sublime titanic
dramatist leads upward to light and understanding. Never for a moment·does the singer of the majestic dignity of man doubt his
high position and important mission in the
world. But Aeschylus lived during the stir·
ring days of Marathon and Salamis, battle
for freedom from Persian tyranny, in which
he himself fought, and which he may well
have sensed as previews of the coming glory
of the Periclean Age. Mr. Treece, on the
other hand, writes in a world that some
discerning critics are describing as sick and
dying. This is perhaps the reason why the
reader finds himself wallowing at the outset in an Augean morass from which he is
at no time permitted to extricate himself,
not even at the end. The morbid nihilism
imbedded therein is certainly not Christian .
Nor is it humanistic or humane.
EDGAR C. REINKE
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Frontier Omnibus
Edited by John W . Hakala (Montana
State University Press, $12.95)
For the past decade most of the major
publishers have competed in the Western
Americana market, hoping to ride the
crest of interest stirred up by increased
travel to the West and perhaps even by
television westerns. In many of these
books, usually large and beautiful and expensive, the same materials have appeared
over and over. Up to a point this is all
right , for it means that no matter who
one's favorite publisher is, one bound to
run into the the basic documents.
However, it is now a relief to see a good
regional approach to the whole matter.
The documents in Frontier Omnibus were
all printed once before, in a Montana
magazine called "The Frontier" for a while
and then re-named "Frontier and Midland."
This was one of the choice quacterlies of
the Thirties, but it now lies buried in libraries and its materials are seen by few
readers. In addition to literary materials,
the magazine also promoted a search for
letters, diaries, journals, and other memoirs left by early explorers and settlers
in the " New" Northwest - the area which
today is largely Montana, Idaho, Washington, and Oregon. Twenty-seven of the
documents brought to light between 1927
and 1939 are now re-printed in this Montana-sponsored omnibus.
The list of documents is impressive:
Francois Larocque, a Northwest Company
trader in 1805; General Ashley in 1829; an
Idaho Indian girl who made a rare journey
to California in about 1841; a Rome-born
priest who traveled among the Indians in
Old Oregon from 1841 to 1850; government officials making a treaty with the
Blackfoot tribe in 1855; and so on to letters of pioneer ranching in Montana in
the 1880s. The span is almost the entire Nineteenth Century, which means
that while the space may be limited to
the general area of present-day Montana
the time is that of the so-called Old West
in its entirety.

Useful notes and comments are provided
by the editor, and one of the main attractions of the book is the wealth of sketches
done by Charles M. Russell, noted western
artist, who has become Montana's number one legend. One can only wish that
other western states might take similar
pride in their history and publish comparable books. This one, certainly, is a
pleasure to read.
JOHN R. MILTON

Juniper Loa
By Lin Yutang (World, $4.95)
Silok is a young Chinese lawyer who has
begun a promising career with a British
law firm in Singapore. He had left his
home in a mountainous section of China
a few years before in order to live with his
uncle and study law. But he has never
been able to forget his former life and
particularly, a friend of his childhood, Juniper. While Silok enjoys his professional
life and falls in love with an Eurasian girl,
Hamsun, the call of the mountains remains
strong.
The novel is set in the China of the
1920's when the Kuomintang was taking
over and civil war was rife in the land. Indirectly, it was the civil war which forced
Silok into making a decision between remaining in Singapore or returning to his
farm in China.
Lin Yutang has an advantage over most
novelists writing about the Chinese in that
he is one. Consequently he seems to be able
to understand and explain the feelings
and emotions of his characters more clearly, which he does most creditably in this
compassionate story.
ALFRED R. LOOMAN

POETRY
Wood Cuts by Rockwell B. Schaefer .. .
The Christopher Publishing House, Boston. $2.50. Sensitive and thoughtful.
Galloping Peace by Othelia Lilly ... The
Golden Quill Press, Francestown, New
Hampshire. $2.7 5. Imaginative and
thoughtprovoking. DELLA MARIE BAUER
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A Minority Report
On Being A Layman
_ _ _ _ _ _ _ _ _ _ _ _ _ By

VICTOR

What is a layman? The dictionary refers to a layman
as " . . . a person outside of any particular profession,
especially one not belonging to the clergy." In the
church, then, the layman is looked upon as the outlander, the person not on the inside. He is not permitted to enter the Holy of Holies, is not permitted to
part l:he veil. He dare not wear the cassock that denotes the priestly office. To put it briefly according to
this definition, the layman is someone set apart and lower
on the totem pole of prestige and status than is th e pastor.
In our church we have professionalized this point of
view. We have institutionalized it in nearly eve ry denomination in the United States. What would happen
in your home congregation if your pastor really did follow the example of Christ? Christ fasted in the wilderness fort y days and nights . He also went down to the
docks where the men were fishing and asked some of
these men to join His ministry. He went up on the
mountains where He taught people and preached to
them. He taught as one who had not really been ordained and installed. He cast out demons and spirits
" with the word." He spent a lot of time and energy
with tax collectors, prostitutes, and delinquents . H e
advised His workers : " Take no gold, nor silver, nor
copper in your purses, no bag for your journey, nor two
tunics, nor sandals, nor a staff; for the laborer deserves
his food. " He did not have a degree from an accredited
seminary. And those people around Him - they certainly did not project a good public image! W ould you
really call a person like this to y our local congregation?
Strangely enough, we often use this idea of a professionalized and institutionalized clergy " to get ourselves
ofT the hook" of concern and responsibility for mankind's ills. After all we have the clergy, professionalized
and institutionalized Christians, to take care of all these
matters for us . After all God does not want amateurs
to do His work for Him. When w e find a person in
need, we often send him to the pastor with the comforting words : " He knows what is good for you . He has
been educated and trained to take care of problems like
yours."
But to use the words of an article by Ernest J . Gallmeyer in a recent issue of The Lutheran W itness , " .. .
Christian laymen too are important."
26

F.

HOFFMANN

Lutherans, above all, understand this inasmuch as ·
they have been working with the idea of a priesthood of
believers for several centuries. Writes Gustav Wingren
in Luther on Vocation: " Vocations differ among us: farmers, fishers, and men of all orders who handle creation's
wares, carry God's gifts to their neighbors, even if their
purpose is not always to serve. God is active in this ..
.. . God Himself will milk the cows through him whose
vocation that is. He who engages in the lowliness of
his work performs God' s work, be he lad or king. "
I know a congregation that is beginning to take hold
of this idea with understanding and dedication. This
congre gation has created a program of visiting elders .
Their work has been prescribed under this general
statement: " ... a lay ministry of the Gospel of Jesus
Christ to which all Christians are called ; well described
by saying that we are to serve, love, and reclaim this
world for God and His Christ. This must include our
serving, loving, and building up each other so that we
may continually increase our service and witness in our
community and world. "
This program of visiting elders is organized according to zones . Each eld er or set of elders is given the
responsibility of the parishioners in a given geographical
jurisdiction mapped out for him. As arms of the pastors
in this congregation, the visiting elders concern themselves with the lives of their parishioners in every dimension (economic, spiritual, family , e motional, etc.).
These elders witness not only by what they are, but also
by what they say and do. It is hoped by some members
of this congregation that the visiting elders will lift the
visions and the hopes of their parishioners ; will aid in
giving meaning to the lives of many people, especially
to the poor and the needy, to the blighted and the de pressed.
More and more, many members of this congregation
are beginning to see the meaning of a team ministry.
Ultimately this team ministry will involve the members
of the congregation in some of the trul y crucial proble ms of modern living : race and color, unemployment,
the unemployable , mental illness, domestic relations ,
the work of the young and the aged, the shut-ins, the
alcoholic, and chronic delinquents of all ages.
Now - what is that question again? What is a layman?
THE CRESSET

Sights and Sounds

A Real Thriller
--------------------------------------------------------------'1
The dictionary defines the word "thriller" as "one
who or that which thrills." In colloquial usage a thriller
is a "sensational play or story." Seven Days in May, by
Fletcher Knebel and Charles W. Bailey II , is a real
thriller. Within weeks after publication in August, 1962,
the book became a best seller. It remained at the top
of the list for many months .
This is the spine-chilling story of a carefully laid
conspiracy to kidnap the President of the United States
and to take over the Federal Government by force of
arms. I dare say that even in a climate of peace and
serenity the novel would have evoked enthusiastic response solely on its merits as a well-written, suspenseful melodrama. Appearing at a time when most of the
world is plagued by strife, dissenions, and fear, it becomes more than a mere thriller. Through the years
our ever-increasing wealth and power, as well as a stable
government that has survived many crises from within
and from without, have given Americans a feeling of
security which is both comforting and pleasant - but
which must never be taken for granted. This is especially true just now, when our differences seem for the
moment not only to divide us as a nation but to threaten
the fundamental principles that are both the cornerstone and the capstone of our republic. The issues set
forth in Seven Days in May are real and current in our
national life today.
The film Seven Days in May (Paramount, John Frankenheimer) is one of the most exciting thrillers I have
seen in years of movie-going. Since I had read the book,
I was sorry to see that several changes have been made
- changes which, in my opinion, weaken the plot and
detract from the taut realism of the novel. The concluding sequences are not only disappointing but are far less
effective than the stirring denouement conceived by
Messrs. Knebel and Bailey. Someday I hope to see a
movie which has not laid violent hands on the contents
of a book. Meanwhile I shall not hold my breath, you
may be sure.
Frederic March, Burt Lancaster, Kirk Douglas, and
Edmund O'Brien are outstanding in key roles in the
drama. The supporting cast is excell e nt, and Mr.
Frankenheimer's direction leaves nothing to be desired.
One can only wonder why Ava Gardner is in the cast at
all, since she contributes little or nothing to the picture.
But that's Hollywood!
The spectre of nuclear war - either deliberate or ac-
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cidental - hangs over the world like a menacing cloud.
We have been told that man now has the power to destroy much of the world within a matter of minutes and
that he also has the capability for the total annihilation
of mankind. The question asked most often is, "Who
will push the button?"
Several years ago, in Red Alert, Peter George created
a mad general who secretly planned and launched a
nuclear attack on the USSR. In Dr. Strangelove or How
I Learned to Love the Bomb and Stop Worrying (Columbia)
Director Stanley Kubrick has fashioned Mr. George's
supersonic thriller into a broadly satirical comedy. Mr.
Kramer himself describes the film as a "nightmarish
comedy." There can be no question about the "nightmarish" quality of the picture. But it seems to me that
this is a savage and ruthless burlesque rather than a
true comedy. The players are caricatures rather th~n
characters, the acting is grossly - and deliberately exaggerated, and no opportunity is lost to remind the
viewer that this is really all very funny. It is true that
there are moments of genuine comedy and of shrewd
social and political commentary. But too often the humor is a bit sickening and in poor taste. And I am
sure that reams could be written about the moral and
ethical implications - or the obvious lack of these
qualities.
How can one find words to describe It's a Mad, Mad,
Mad, Mad World (United Artists, Stanley Kramer)?
The title itself is the best description anyone could find
for this nonsense. Apparently Mr. Kramer set out to
make an utterly mad movie. And he has done just
that. For almost three hours eyes and ears are assaulted
by dizzying sights and raucous sounds as we follow the
zany antics of apparently normal individuals who are engaged in a frenzied race to find and to appropriate
buried treasure. Greed has never been one of the noblest traits of human behavior. This is slapstick in the
manner of the old Keystone Cops; but it lacks the charm
and the inventiveness that marked the best comedies of
the era of the silent films. Mad World is too long and
tends to be repetitious. It has too much of everything
except genuine artistry. But it can be a good tonic if
you need a change from the grind of daily chores. If
laughter is a tonic, I should be in the pink, as it were,
because I laughed my head off. This may have been
because Mad World came as an antidote to Dr. Strangelove.
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The journey from Stockholm to Turku, Finland, by
ship is beyond doubt one of the most beautiful in the
world, and also one of the least known. This is probably
due to the fact that few tourists get to Finland. In every
way it is off the beaten track. And yet, this journey is
memorable. The ship leaves Stockholm shortly before
dusk and through the long hours of the northern twilight it finds its way between islands and shores dark
with the pine-darkness of the North. The wake of the
ship is a stream of gold, the gulls scream farewell, and
on both sides there is the great and dusky silence of a
forest which still looks primeval. Over these pines these
many years have come wars and rumors of wars, the
noise of man's hate, but they stand today as quietly and
as unheedingly as ever. To stand at the rail of a ship
and see their heads in the setting sun is a sobering experience.
It was on this journey, however, that I came to another, unpleasant conclusion. Several years ago, on a
similar trip, I reacted violently to the behavior of many
American tourists. They were, I thought, the crudest
form of life on the globe. I have now changed my
mind. On this journey, as on several others, I came
across even more horrible specimens of genus touriense,
the German tourist. He takes the silver beer mug. The
disheveled blondes built like pyramids, the long-haired
boys in their dirty Lederhosen, the almost insane desire
of all of them to see and hear and get everything they all add up to one of the most distressing companies
of men and women I have ever seen. A newspaper
reported that this summer more than 70 per cent of the
West German population would be on the move all over
Europe, drinking millions of gallons of beer and munching millions of Wuerstchen. Their capacity for eating is
incredible. For the first time in two or three generations they now have enough money to travel and to eat,
and they do so with the unmannerly gusto of starved
children.
Speaking of sea journeys, it was on the return journey
across the North Atlantic that I began to understand
something of the strange affection of the mariner for his
ship. The sea was angry. There were waves as high
as the boat deck, thirty or forty feet above the water
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line . I stood at a porthole and watched the towering
waves strike. Suddenly the ship became a living thing
and there were overtones of universality in the scene
before me. This living thing was in agony. It shivered,
groaned, and trembled . It was doing battle against the
most monstrous power on earth, the strength of great
waters . The wind in the rigging began to shriek and
became a climactic answer to the divine imperative:
"Subdue the earth!"
As I watched the roaring waves and realized that beneath me were 23,000 tons of steel , I remembered the
incredible courage and faith of our forefathers who
traveled these same angry waters more than a hundred
years ago, not encased in 23,000 tons of steel but in
little cockleshells totally dependent on the kindness of
the wind. It took them sixty days to travel the distance
which we now make in five, with children who died
and old folks who were buried when there was no sun
over the waters and no land in sight.
Two mornings after the storm the captain conducted
Morning Prayer. As he read the collects, he came finally to the great prayer for the "Use of Sailors and Persons at Sea." Here was the majesty of English prose at
its incomparable best. Here, too, was the final answer
to the raging storm. Please note that hardly a syllable
can be changed without destroying the rhythm of thought
and language. Together with the collects for peace, for
grace, for the Church, and the Prayer of St. Chrysostom ,
this is the greatness of the English language :
"AI mighty God, Who art the confidence of all ends
of the earth, and of them that are afar off upon the sea ;
under whose protection we are alike secure in every
place, and without whose providence we can nowhere
be in safety: look down in mercy upon us, Thine unworthy servants, who are called to see Thy wonders on
the deep and to perform the duties of our vocation in
the great waters. Let Thine everlasting arm be underneath us and round about us. Preserve us in all danger ,
support us in all trial, conduct us speedily and safely upon our voyage, and bring us in peace and comfort to our
desired haven ... "
For a moment the ship tremble d under the harsh
North Atlantic wind, and the cabin boy in the front row
bent his head a little lower.
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